[AUNTIES:INDIGENOUS ADOPTION PARADIGMS   HART]

SECOND DRAFT
ABSTRACT-STORY TELLING
                                     Whanau-tga-Tanga is The beginning of family

 “Aunties”: Indigenous Adoption Paradigm’s:
 is a mixed research method “encircled”
 rather than triangulated based on Maori indigenous knowledge systems as research methodology  and protocol. This is supported by participatory research under narrative accounts written in the form of “talk-story”; AS CASE STUDY. Themes encompass:  Claiming, Reframing, Restoring, Returning, Empowering, and Discovering— Whanua (extended family) (Smith, 1999). The research looks at adoption attitudes across race—from Native American to African American community within the context of  decolonization through policy, specifically: The Indian Child Welfare Act (1978) and states gross lack of non-compliance with a policy designed to aid in reunification of extended family systems of  Federally Recognized Tribes. 
This research is about indigenous children impacted by contemporary adoption themes and empowering survival to the seventh generation under the Indian Child Welfare Act despite the fact states do not comply with this federal policy. The intent is: discovering a better understanding about adoption attitudes across Nations when Native children are adopted  into communities of color, as a  contrast to adoptee experiences into the normative scenario: married, white (westerner-nuclear) upper-middle class family.
 This narrative approach is inspired by Maori Researcher Linda Smith (1999) Decolonizing Methodologies and  Opaskwayak Cree from Manitoba Canada “Educated Cree” Researcher Shawn Wilson (2011) who  writes in Research is Ceremony— that a narrative builds understanding of our shared experienced truth as a: “talk story” (Wilson 2011).  This research looks into the social constructions of race and adoption attitudes which intersect a case study framed within the socio-political context of the federal policy that states largely fail to implement,: The Indian Child Welfare Act. It is important to note that a non-enrolled indigenous child is just a “minority” and will never benefit from Indian Child Welfare Act until he/she is determined enrolled /eligible for enrollment—so this ICWA study rests in that shadow world . This is a place between the western way of adoption and the indigenous descendants Whanau ways—extended family informal and formal adoption as inclusion to the Tribe/iwi/sibi
 “group”. 

So what does extended family mean in this paper as “family unit”? Whanua.

Whanua as transitive verb means: to give birth; Whanua as noun means: extended family unit, it means “a sacred space” as house for protection (womb) through family relationships and support of community (the body).  Child is at center. Similar to the African proverb” “it takes a whole village to raise a child”, this concept is spirit centered— metaphorically. The position of the indigenous child is: at center. This method of research is Maori, the researcher is non-Maori*
 which works with protocol in place. More importantly, the Whanua research methodology and method to the topic is “Maori” as intellectual property based in indigenous knowledge systems— a Maori seed transplanted or a shoot grafted, hybridized to shared values (paraphrased from Linda Smiths work). This is within the context of adoption among other: “Post Colonial Survivors” thematic experiences (Terry Cross, NICWA 2012.org).  

What I will address here is: The orientation of the researcher is often described as insider/outsider. Access is what we are talking about here and all the benefits and dangers that access conveys. Who is the storyteller, matters; Wilson refers throughout his text to himself as “storyteller”. This is apropos, researchers are storytellers, Smith at page 177 relates that even “ethnographic” or “qualitative”  “emancipatory” or “empowering outcomes models” are problematic  because a bad  translation can distort meaning. Yes, who and how the story is told makes all the difference in the world.  As researcher I am empathetic becuase I also have an partial adoption story to tell, but that is left to another day—I mention this to say that I  have experienced an aspect of adoption— and know how deeply personal adoption stories can be. And because it is important to be certain to get the story correct I have asked that my participants explain words that may be unknown to me, or what they meant when clarification is needed—also the participants have read the paper in sections and approved their parts. We also check in from time to time and maintain relationship so that the purpose of the research is not just to have an academic paper but to work on a project together as Whanua ( extended family).  
Therefore, the case study and “facts” are from the participants whose story this is. Those interviewed are: Adoptive mother (African-American Community) parent to two children a boy age 11 (Native and African American), and a girl age 9 (Native and white); An adult adoptee in her early twenties (Native American, white and African American) blood quantum over 50 percent in one tribe subject to ICWA of two Native American Parents, but unmarried at the time of her birth (adoption papers-redacted). Advocates/Social workers were given surveys with partial interviews there comments help to provide background on the issues of the day to day realities for those working in reservation communities. The dissenting opinions against ICWA as policy is provided through literature review. This research belongs to the adoptee participants as collaborators—although their names remain anonymous they each have a copy of the paper and may speak on it as they wish provided they credit the writer and the “Whanua project team”. In relation to these communities as I report their stories here on their behalf, as researcher—

 I am the spider spinning the web: the story teller. 

A web is circular interconnected system, children are central to National Identity and citizenship within Whanua, and western style adoption has impacts that are cyclical and sytmatic—the indigenous concept of Whanua semantically explains better in ways that western language fails, cultural competency.  This research modality is non-linear and considers:

1. Who has helped define the research problem?

2. For whom is the study worthy and relevant? Who says so?

3. Which cultural group will be the one to gain new knowledge from this study?

4. To whom is the researcher accountable?

5. Who will gain most from this study? 
       List above written by Linda Smith credited by Fiona Cram’s in her paper titled:  Ethics in Maori Research: Working Paper  Department of Psychology, University of Auckland                                                                  Linda Smith (1992:39)

How do we know?


That we … know;   



 What we know?
Article I. INTRODUCTION-OVERVIEW
BIRTHING WHANAU (The beginning of family) 
So what is the story? Citizenry is Lost….

    Consistent with doing beneficial research for communities; I am looking for positive signs that states are developing systems towards best practices  consistent with The Indian Child Welfare Act; and how Nations could build models to support state implementation of ICWA and their citizens—children adopted out.If in fact it is the duty of the Tribes to do so. Whose job is it to educate the states? The beneficial assumption is that: ICWA protects children from being separated or facing indigenous cultural amnesia; But why then, are so many children growing up racially confused, non-identified or non-enrolled—effectively exiled from rightful citizenship in a federally recognized Tribe or protection by way of a Treaty Right. Is this forced assimilation by default—everytime a child slips through the cracks, reminiscent of the Boarding School Era (The American Experience: in the Whiteman's Image; The Annihilation of a Culture (PBS), and (Whose Child is This? (CBS) in the film review sheds light on nearly 100 year history of negative policy to whiten the tribes. The government attempted to create white men from the redman. Is this positive change? Subsequently, once exiled the ICWA policy is defeated.  What are the attitudes of the communities, families and workers in the system—and how much of the “attitudes” are evident as positive outcome. Is ICWA a social construct of western style adoption or based in any Indigenous Knowledge System, traditional knowledge by aboriginal community, evidenced through systems and attitudes of the communities affected. It is important to note that a non-enrolled indigenous child is just a “minority” and will never benefit from ICWA until he/she is determined enrolled /eligible for enrollment—so this ICWA study rests in that shadow world  (between the western way of adoption and the indigenous descendants  Whanau way—extended family informal/formal adoption and inclusion to the Tribe/iwi/sibi “group”, encircled—like when the Buffalo protect their young.                     

A circle allows for inclusion and protection without judgment according to Smith (1999) and Wilson (2002) as a relational approach innate in Indigenous community  and as a moral ethic. Quoting, Ngahuia Te Awekotuku, a lady Maori who says these are good basic ground rules for research protocol.  Consider Smith reported that Maori community feels that researchers should follow these “responsibilities” as follows:
· Aroha ki te tangata ( a respect for people)

· Kanohi kitea (the seen face, that is present yourself to people face to face)

· Titiro, whakarongo…korero ( Look, listen…speak)

· Manaaki ke te tangata (share and host people, be generous)

· Kia tupato (be cautious)

· Kaua e takahia te mana o te tangata (do not trampleover the mana of people)

· Kaua e mahaki (don’t’ flaunt your knowledge)(foot note 24: “these sayings are often spoken spoken by kuia, or older women, on a marae as they watch, very keenly, what people are doing” (p120-122) Smith 1999.  

Agreed; These are “Ethical Research Protocols”(p.118) Smith says looking at the story as a circle rather than a triangulated process lends  to more than  “methodologies” as information from “consultants” and the like kind involved as “researchers” inform policy---her way goes deeper (Smith, 1999 at p.17) to inform policy from an indigenous moral value—along the lines of  Research that Benefits Native People: A guide for Tribal Leaders, which reflects values from indigenous communities here in the United States. The best way is to hear narrative accounts by the leaders and people involved—this is what is called “Talk-Story” (Wilson, 2002). Therefore the techniques employed here follow along this pathway—this research is a listening kind allowing the participants to share relational accountability
 their world view and experiences about adoption attitudes growing up and being indigenous, or being a family member to those attempting tosupport that upbringing as told through narrative account—this is not an enthnography. This is: “talk-story”, learning by listening to a person’s account first hand and then applying an indigenous research methodolgy towards analysis. The treatment is indigenous the translation is in part western interpretive social science—as adoption in this context being the western version (non-traditional adoption) is a social construct. 
An example of “talk story”
 as  policy and “relational accountability”
 is  this example in the quality of the testimony of Chief Isaac which follows below in the form called “testimonies” as Linda Smith (2009, p.144)  refers to it. Chief Isaac does combine the western and indigenous bicultural understanding approach—blending the two ways, his presence and his voice on the topic is within his authority—as a voice for his peoples and the children cross-nationally (intertribal). In 1978, Chief Isaac (Choctaw Indians) testified for the need of The Indian Child Welfare Act. He began in front of Congress saying that the impact of removal for the children by nontribal social workers is traumatic due to white privilege and prejudice and that this was beyond cultural differences. 
"One of the most serious failings of the present system is that Indian children are removed from the custody of their natural parents by nontribal government authorities who have no basis for intelligently evaluating the cultural and social premises underlying Indian home life 35*35 and childrearing. Many of the individuals who decide the fate of our children are at best ignorant of our cultural values and at worst contemptful of the Indian way and convinced that removal, usually to a non-Indian household or institution can only benefit an Indian child." Id., at 191-192.[4]
The congressional findings that were incorporated into the ICWA reflect these sentiments. The Congress found:

"(3) that there is no resource that is more vital to the continued existence and integrity of Indian tribes than their children . . . ;

"(4) that an alarmingly high percentage of Indian families are broken up by the removal, often unwarranted, of their children from them by nontribal public and private agencies and that an alarmingly high percentage of such children are placed in non-Indian foster and adoptive homes and institutions; and

"(5) that the States, exercising their recognized jurisdiction over Indian child custody proceedings through administrative and judicial bodies, have often failed to recognize the essential tribal relations of Indian people 36*36 and the cultural and social standards prevailing in Indian communities and families." 25 U. S. C. § 1901…. see Mississippi Band of Choctaw Indians v. Holyfield, 490 US 30 - Supreme Court 1989.  (Mississippi Band of Choctaw Indians v. Holyfield, 1989)
PROPOSED THEORY ADVANCED
                                                  INDIGENOUS ADOPTION PARADIGM & SYNDROME 

The proposed theory and named syndrome based on the impacts to indigenous children seeking out their tribal identity is not specifically proven but brouhgt up to provoke consideration of adoption impacts to the indigenous and their descendants (boarding school).

The research questions are interconnected along these ideas of: A) a Social  Construct of western adoption impacts upon B) the cultural identity of indigenous children and their descendants which creates C)an “indigenous adoption paradigm” and  (D) an indigenous adoption paradigm syndrome: characterized by feelings of loss associated with loosing ones identity to their nations collectivist tribal group as extended family unit--even if one has no cognitive knowledge of belonging to said group—one ussually awakens to feelings of a need to reconnect and seeks to find ones roots (intuitibely)—this is different from the classic usual adoptee  story of looking for a mom or  dad;  Victim of Indigenous Adoption Paradigm seeks to find his/her peoples—this is a feature of collectivist consciousness (proposed as a sprititual aspect of indigeniety). This is an international issue of children as commodity to outsider community who is nomatively a white upper class family that is nuclear needing to find their identity and support for remembering who they are as a direct result of adoption as western social construct under themes of supply and demand colonizer models, of  A) social construct of adoption polciy ICWA and B) impact of cross cultural adoption to African-American community upon idigenous cultural identity formation and what if anything is felt as “an adoption attitude” (Miall 2006).

PROPOSED QUESTIONS INTERSECTING PARADIGM

A: Whether or not, ICWA is still good policy; And what adoption attitudes about race as social construct exist within our communities of color as a positive/negative impact to Native children adopted into communities of color when a Native community or family member is not made available as the first option? Why does it matter who adopts Native American or Alaska Native children? Is it better for Native children to be adopted into Black community than white?  Why or why not?What does Whanua ( EXTENDED FAMILY) have to with it?

B: What is the impact on cultural identity for ICWA children “lost” in the system when the adopter is a person of color if a Native family is not available—how do our communities feel about cross cultural adoption?  

PROPOSED ANSWER: I propose that the answer lies in the Maori saying: 

Manaaki ke te tangata (share and host people, be generous) (Smith, 2009)

“Who controls the past controls the future; Who controls the present controls the past.”—George Orwell, 1984 

HISTORICAL BACKGROUND

An indigenous person will not fit in as well upon return to his own culture group and will struggle to find his true identity if he does not grow up with his people. Over six generations of Aboriginal peoples in Canada and America went “Lost”, in   (Whose Child is This? (CBS), 1994), the impact of past boarding school adoptions from Canada First Nations uses the term: “Lost” to describe children taken away to whites, some First Nations/Native American indigenous children were send to Scotland, Norway and other European countries in the 50’s and 60’s. The Atlantic Ocean has long been a trade route that people were trafficked—this is nothing new, any slave’s descendant, the aboriginal African is known as “the stolen one(s)”. The term “Lost” is thematic of intergenerational trauma beyond separation anxiety of groups; one feels that they are spiritually gone. This move is more than leaving a lover, brother, mother or friend—this move leaves everything: our language, our food, our land, our climate, our people—your: everything. You become a ghost, an entity that is able to traverse in the thoughts of those who miss you including yourself in shock between two worlds not really in either. A type of purgatory; no real life, an imagined existence persisted upon by another. A projection of oneself-an unholy/un-worthy spirit as ghost—trapped  (lost) between life and death, stuck in a transition with no right of passage or ability to transcend, different than a Ghost Dancer a holy man in union with the divine transcendent “Holy” to bring back through prayer the traditions of the past. “Found”—as in the words of the song “Amazing Grace” to be one with the Creator).  

This phenomenon of the “lost”, taken and “stolen ones” did not just occur in Canada, but happened throughout the “America’s and island Nations along trade routes”. Lakota Ghost Dancer Plenty Horses described this “Lost” in the documentary film: (The American Experience: in the Whiteman's Image; The Annihilation of a Culture (PBS), 1992). Ghost Dancer Plenty Horses described his experience upon returning from boarding school: as a shadow world neither in the white man’s world nor in the red man’s world (Figure 1 White Lance, Joseph Horn Cloud, Dewey Beard (Iron Tail); Minnecojou Lakota-survivors of Wounded Knee). Due to forced assimilation practices during the Carlyle Indian School days circa 1879, thousands of “Indian” children never came back, committed suicide, were killed or sexually abused.  Plenty Horses found spiritual redemption by shooting a lieutenant in the back—later it was determined that Plenty Horses would be acquitted, “the killing was not murder but an act of war, which escapes the death penalty” and “effectively” exonerated the military of the title of massacre for the killing of 300 women, children and old men, Lakota—Plenty horses was set free spiritually by killing the man who led the attack at Wounded Knee other warriors.   Figure 2 White Lance, Joseph Horn Cloud, Dewey Beard (Iron Tail). Minnecojou Lakota-survivors of Wounded Knee are pictured—they are also Ghost Dancers who knew Plenty Horses. Ghost Dancers have the “Holy Ghost” as did Jesus of Nazareth—a power  that brought Jesus back to life after being hung on a tree and entombed for three days, according to Peter’s account in “The Book of Acts” found in the Zondervan Archeological Study Bible  NIV (2005) (www.zondervan.com); Peter a disciple of Jesus— described this type of “ Holy Spirit” power and degrees of it towards healing as supernatural gifts given by the “Holy Ghost”  in varying degrees to believers as evidence of this expression comes by way of gifts of  faith and healing by having internal experience with this entity as one of a visitation upon oneself spiritually to those that practice external expression—like the laying on of hands in “pentacostalism”.
Ghost Dancers, also saw a being in white robes that delivered a prophecy, this is similar to what occurred in the book of Acts  —but uniquely experienced within the cultural contexts of Native American religious freedom—this expression of power came by way of “Dance” but frightened white colonialists could not understand it because they did not believe a  prophet in the ghost dance movement received word from God, that the Buffalo would return and the days of the white man would be short—the lost would be waiting to rejoin their people as the “Ghost Dance” and Holy Spirit promises final peace to the “lost”. So soldiers opened fire on the Lakota to stop the “Holy” Ghost Dancing.
 One would be hard-pressed to hear this explained in the manner I did here—so I hope to bring light here to how these are both expressions of “Christianity” but not in the classic-fire and brimstone themes mine is that of cultural spiritual interpretation not cultural spiritual translation.

In the Literature, similar themes of stolen cultural identity, lack of spiritual religious freedom or cultural tolerances and a yearning for community were advanced in all materials about how the people felt about being sent-away- to- learn- the- white- mans- ways and taken from the land the Creator gave to the Peoples. There were themes of abuse of alcohol, drugs and children some real and some imagined—some were closely tied to cultural mis-understanding like the ideas outsiders had about the Ghost Dancers; Boarding School for the “Indian” is a federal public policy about 100 years ago that was en vogue for government programs to civilize ‘Indians” meant for their good. The confusion is that it often happened under the veil of religious tyranny and oppression under the name of the Creator (Vine Deloria, God is Red) (Pagans in the Promised Land, Steve Newcomb). Ironically, Natives of that day associated the benefits of conversion as a form of entertainment white people appreciated and did the church thing as an actor—not as a real belief taken on—it was a means to an end to gain goods, housing or peace for some, others suffered and lost more than what could be gained, the language, the knowledge and closeness with their Peoples “everything”. The history of disappearing children and loss of citizenship rights were being repeated through later adoption/foster care policies—for the good of the poor, the saying: “The only good Indian, is a dead Indian”, is physical death (genocide) but another death—that creates a dead unholy ghost, is the killing a person by killing his spirit and is worse than physical death, killing ones identity—spiritual death kills the “Indian”. 
But why and how does one’s identity become damaged psychologically and spiritually, if there are impacts, how does this happen and why? Aren’t we all Americans? (No; some of us are dual citizens—or immigrants, members of sovereign nations, etc….or politically challenged—I suggest National identity is a choice which for some is an inherent right.) Is there a preferred hierarchy in who should/could adopt indigenous children here in “America”; then if so, Why?  The reality is that a hierarchy exists, one that favors tribal sovereignty and cultural heritage rights specifically on the issue of adoption for children. Nations have determined “Indian” children should be adopted by “Indian preference”, essentially race-pairing—sovereignty affords this practice; Indian Child Welfare Act; ICWA (ick-wa). An examination of social construct will be advanced for ICWA. 
Article II. ANALYSIS
Article III. INTERVIEWS/CASE STUDY
The setting of the story above and the interview is set deep in the temperate rainforest of the Coast Salish Nations—it is a good thing to bring this family here in honoring us by telling their “love story” and giving a better understanding of : The Indian Child Welfare Act (ICWA) and adoption attitudes across race and citizenship between Nations. The children are adopted into an African-American family but are not “enrolled”.  ICWA is for eligible enrollees of federally recognized tribes and applies here—although one of the children’s Tribes claims that the child is not eligible. All the Nations impacting the children range in regional location and in each case have Casino wealth and Cultural Revival Programs and every conceivable type of natural resource issue exists along with other Contemporary Issues impacting Indigenous Citizens in Indian Country: among all Nations. We are looking for the positive—the phoenix risen from the ashes. Mainstream Media has focused on poverty, suicide rates and alcoholism as major reasons for Native American children becoming six times more likely to be adopted away. There is a recurrent theme that the state social worker is a rescuer. Rescuers are often viewed as abduction-by-state-social-worker in Indian Country due to their cultural incompetence; many children are slipping through the safety net called: ICWA. ICWA is designed to mitigate the threat of children feeling “Lost” in the system. 

ICWA is essential to remain culturally viable and ensure people of Native Nations: as indigenous survivor of a colonizer past, can remain “NDN”
. What happens when foster care and adoption is unavoidable and the states get involved? What happens when the normative adopter is not white nuclear family—and Native children go to non-native communities of color?  

This is also, participatory community research in contemporary Indigenous Research Themes: Reclaiming, Empowering and Discovering access to Whanua— Maori for the importance of extended family as community (Smith 1999).  The general premise is that since this case study is of the polarized opposite  “normative” adopter, this research will yield content rich data relative to adoption attitudes in communities of color about the impact of race—on the Question: 

 Whether or not, ICWA is still good policy; And what adoption attitudes about race as social construct exist within our communities of color as a positive/negative impact to Native children adopted into communities of color when a Native community or family member is not made available as the first option? Why does it matter who adopts Native American or Alaska Native children? Is it better for Native children to be adopted into Black community than white?  Why or why not?What does Whanua have to with it?
 

Native American and Alaska Natives must be eligible for enrollment and then enrolled members of their respective governments as “citizens” to be covered under Indian Child Welfare Law
It is important to note that “enrollment” and “membership” is not the same. 
Children to be protected initially under ICWA need confirmation from their Tribe as this protection is due to status as an enrolled citizen or eligible enrolled potential member (NCAI 2008, 2011). 

Accordingly to this researchers search under ICWA, zero scholarly reports on the pros or cons to adoption into other communities of color. Communities of color have little empirical data on adoption attitudes (Miall 1996) and in Native community research from within the community by the community is sparse but growing positively through control by indigenous research protocols and by indigenous researchers (Smith 1999)(Wilson 2011)(NICWA 2012). But, on adoption across into Black Culture (International or Domestic US) specifically, or other communities of color… totally nil results were found in the Literature review from academia for guidance. The Literature review was helpful for background on some areas of the research on the idea of transcultural and transracial adoption as Intercountry adoption (ICA).  Mini-Glossary:  (word meaning) (to be expanded and placed into index/appendix) Intercountry adoption means: ACROSS NATIONAL BORDERS OF SOVEREIGN NATIONS;Transcultural means: ADOPTION ACROSS CULTURE (NATIONS);Transracial means: ADOPTION ACROSS RACE—(Typically into white adoptive nuclear family)

(A)  ICWA BASICS,  

ICWA provides that Native American/Alaska native children eligible for enrollment of a federally recognized tribe placed in adoption should live with:

1.  Extended family;
2.  Another family within their Tribal Nation group;
3.  Next, to another indigenous Tribal Nation group;
4. Moreover, as last resort to non-native (outsider foster/adoptive care).
(B) RESEARCH DESIGN ELEMENTS,

The participant collaborator as community based research:

1. The voices of Tribal/reservation based Social Workers as culturally competent gatekeepers in Indian Country via Survey/Interviews;

2.  Versus, state social workers who judge without understanding unique cultural norms often mistaking poverty for neglect (NICWA .org, 2012)(NPR 2011); 

3. Native Adoptees over 18,  Adoptee Descendants

4. Descendant narratives of the Boarding School Era experience

5. CASE STUDY Adoptive MOM African- American, single female (extended family), over age 40, upper middle class/middle class (Interview, observation).

6. A family project (suitable for the kids—for background information only about their unique tribe, and then others.)

ADOPTION TRENDS

& MAINTAINING

CULTURAL IDENTITY
1.  This case study went through ICWA compliance and highlights last resort to non-native outsider foster/adoptive care outside of Native community. CASE STUDY Adoptive MOM is presenting as African- American, single female (extended family), over age 40, upper middle class. (research group  in option B 5 (Abstract))
Article IV. MOM
                                                                      DISCOVERING             
INTERVIEW RESPONSES (MOM) 
  
HART: Were you informed of the impact of special laws under ICWA (The Indian Child Welfare Act?) for adopting a Native child? Could you tell me how/who informed you about ICWA? 
MOM: The ICW had to approve Darrah living with me in a pre-adopt situation. This was a rather long process that had to go through the court system. The ICW was very fair and informative during the entire process. The ICW supervisor kept in close contact with me to ensure that I was well aware of the processes. This was not by any means a negative experience.

MEDICAL&SPECIAL NEEDS
HART: Were there considerations due to medical care for either child, what did that mean for you?  
MOM: My children have no special considerations due to medical issues [special needs?]. They are both perfectly healthy wonderful human beings!"

HART:On clarification in your narrative you mentioned MEDICAL issues but in the questionnaire—there were “no medical issues,  you mentioned:

MOM:  “I found that he had a lot of negative behavioral issues, was on medication for ADD and ADHD as well as anxiety disorders.” Also, Jesse was on, “5 psychotropic medications”  

HART: Did I get that correct?  Could you clarify if “special needs” meant  medical problem—how you dealt with medical issues as considerations, to adoption?  


MOM: MY reason for adopting? Well, in truth I have always been perfectly capable of having children the old fashioned way. However, between my career and getting my degrees, I waited a bit long. In the past few years, I realized that:

 a. a pregnancy at my age (over 40)  may be bad for the child, 

 b. i don't have the time/patience to deal with a small baby, and

 c. so many children need families.


MOM: So I decided to give a child a family. Once I found out that after the age of 5, it is harder for children to be adopted and that they were then considered Special Needs, I felt that was my calling. Additionally, I read statistics on what happens to children at 18 when they leave state care. Jail, prostitution, drugs...the list goes on.

HART: These statistics are real Could you please clarify “ found… negative behavioral problems” tied to  medical labels (ADD,ADHD) what did  these considerations mean for you— how you deal with that?  
:)   

My discpline style? LOL, (laugh’s out loud) not sure I have one. I am pretty strict and organized. I give my kids choices and consequences. I love them with all of my heart. That's about it.
Basically, I tell them what I expect for them and expect them to do it. When I got Jesse and "they" told me about his behavior problems, educational delays, etc. I didn't accept that. I told Jesse when he came to live with me that I will not tolerate those types of behavior problems. He said okay, mom. I told Jesse that he would no longer wear pull-ups to bed. I told him that it was okay for him to wet the bed, he would not get in trouble, but that I expected him to change and wash his sheets if it happened; he never again wet the bed. I told him that i did not believe that he had intelligence issues and that I believe he is brilliant. i got him out of special education classes and now he is making straight A's. 
I am very proud of my son.
I deal with Darrah the same way. I tell her what I expect and she agreed to do it. She also had educational/intelligence issues (allegedly) now she is one of the top 4th graders in her school. No behavioral issues at all.
My kids are perfect. :) 
                                                           RECLAIMING

SELF-IDENTITY

HART: Please describe your family? 

 MOM: Myself, my mother and step-father, 3 older brothers, a host of nephews and one niece. 
HART:[Is that] Extended or nuclear?  
MOM: nuclear 
HART: Who helps care for your children? Would you describe that as the normative for your culture group or exceptional?

 MOM: My mother assists with the raising of my children. I believe this is normative for my culture which is a mix of Black American and Native American.

HART: Please self identify your culture group. 

MOM: Black American and Native American 

HART:(Please Clarify which Tribes if you know)*(adoptee/descendent?) 
MOM: I am (GREAT MISSISSIPI AREA AND ANOTHER NEIGHBORING TRIBES DEEP SOUTH* NOT CHEROKEE). 

MOM:  I've always known, my mother is very proud of our heritage.

                                     RECLAIMING/DISCOVERING/EMPOWERING 

CULTURE
HART: Are your children expressing interest in or participating in any traditional cultural events?
MOM: My children not only express interest, but I foster that interest by making activities available to them on a regular basis.  
HART: What is your role as a parent in helping them create a positive ethnic identity as “indigenous” in participating in traditional/cultural events?   
MOM: My role as a parent is to ensure that they do not lose their cultural perspective. They must have a positive identity both as Native American and Caucasian for my daughter and Black American for my son. All of the cultures are important, but the Native culture must be kept alive within our children or we face a significant cultural loss. 
                 COMMUNITY ATTITUDES ABOUT “ADOPTION” CROSS RACE COMMUNITY IMPACTS 

 PERCEPTIONS OF RACE: 
HART: Do you think that a person of color who identifies as Native would likely have more cultural identity issues growing up in a white family or predominantly white community as compared with a Black family or community? 
MOM: In truth, I do not see many issues with children of color growing up in white families. I believe children need love and a forever family. The saddest thing in life is for a child of 18 to have to walk out of foster care with a suitcase and no direction. No where to go for holidays is a common theme with children of any race who have aged out of the system. I would prefer children of color to be with a family that loves and cares for them and is positive about their heritage. 
HART: If that Native American person passed as white, or self identified as Native and white as a person of color, do you think that if treated poorly due to racial mixture ---that person would experience oppression in either white or black community: about the equally, or differently worse ---which group do you think would be more accepting ----which group would be less accepting? Or, do you think overall in this day and age there is no difference in either community most of the time. (range=about equally, or differently worse TREATMENT, oppression and  to any degree of racial mixture                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                        

MOM: I believe the white community is less accepting of people of color no matter the mixture. Even in 2012, oppression exists alive and well. 
Who would you guess is the primary adopter of Native children when adopted within Tribal community: Grandmother, Grandfather, Uncle, Aunt? (Please rank from most likely adopter to least from left to right by filling in the blank:                                            







  most likely               Grandmother___1__ _Grandfather__     3____Aunt____2_ Uncle__4___                 least likely



Who would you guess is the primary adopter of African American children overall: Uncle, Aunt, Grandfather, Grand mother?    

                                                                                                                                                                        most likely              Grandmother_____1____ Grandfather__2____ Aunt_____3 ___Uncle___4___    least likely
                                                  DECOLONIZING

ENROLLMENT VERSUS MEMBERSHIP (MAINTAINING TRIBAL CONTACT & TIES)

HART: Is there a difference in enrollment and membership status for the children?   
MOM: Neither of my children are enrolled at this time. My son is NORTHEAST/MIDWEST tribe(recognized) and my daughter is MIDWEST/CENTRAL tribe (recognized). 
HART: Does either child have contact with their tribe? Any other tribe? How does this impact your children’s ability to retain his/her unique culture affect your role as their parent?  
MOM: Both of my children have frequent contact with A PACIFIC NORTHWEST tribe. My daughter has spoken with the tribal representative for her tribe in (xxxxx DAKOTA). Her tribe has sent her picture books and tribal history books. I think my role as their parent is to ensure that my children retain their Native American culture. 

HART: Is there any differences between the children that you can think of that will hinder their connections to there own tribe based on blood quantum of blood mixture (race)?  
MOM: Only with my sons tribe. They have stated that he does not meet the blood quantum...I do not believe this is true. 
HART: How does your status as a woman of color create a positive factor in relating to the unique Tribal culture of each of your children? Or is being a woman of color not a factor to relating to their culture?

MOM: Being a woman of color is not a factor relating to their culture.  There is no impact as this is my duty.

  
HART: How are you prepared to deal with topics about blended families—why do you think you would be successful in that?  
MOM:  My children do not care about blended families. They only care about being hugged, kissed, and loved. My children are proud of their Native heritage as well as their other cultures. My daughter has no issue with having a Black mom and proudly introduces me to her friends and teachers. I believe that my children care more about having a "mom" then they do about any racial or cultural issues.  
 
HART: Can you give a positive example of what you are learning about their unique cultures —do you see any similarities to African-American culture that are positive influences? 

MOM: Neither of my children had positive thoughts on their heritage. Both children were housed with foster families that did not think much of Native Americans. MY children thought of Native Americans as "drunk, dirty, Indians". When I first heard this from one of my kids, I was appalled. I also advised the state to take better notice of foster families. I have attempted and succeeded in instilling a sense of pride in my children for their Native heritage. 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      THE  UNIVERSAL QUESTION ON THE SURVEY TO ALL PARTICIPANTS IN STUDY

SOCIAL CONTRUCTION IN RACE TO ADOPTION
HART:  It is preferable for a Native American child to be placed with a family of color rather than a white family if no Native American family is available (choose one):  Definitely Disagree XXX Mostly XXX Disagree XXX Does not matter XXX  Mostly agree XXX  Definitely agree XXX  

Adoptee  (1) Boarding School Descendants (2)  Adoptive Mom (1)  *all four respondents chose “MOSTLY AGREE”   Boarding School Descendants (2) 1 chose "Does not Matter" the other chose "Definitely Agree" – (THIS HAS TO BE UPDATED AS NEW DATA CAME IN AND MORE  COMMUNITY RESPONDENTS WERE ADDED!!!) TO INLCUDE SOCIAL WORKERS/ADVOCATES COMMUNITY AT LARGE (INDIGENOUS)

Article V. ADOPTEE
Interview is face to face and adoption papers were brought to the meeting and shared with me, we have met twice and participated in events together for Squaxin Island Tribe Canoe Journey and will be sharing resources on Jingle dress/Pow-Wow regalia with the other two minor adoptees as an demonstration of Whanua as community extended family “connecting” * I will forward you the completed draft of this interview coded to themes like the above mom’s interview within five days for your review/comments Alan—this is new work so that the above interview can be credited to Analytics II class. 

The theme explored here is if  even when a person looks white, once a person admits to being Native/indigenous: would that person have an easier time being accepted into Black community over white, “no matter the mixture”?–tested for affirmative agreement toward a statement on the themes of “culture” “oppression” attitudes towards adoption within communities of color, 

   “Adoptee female under 30 indicated that : she is “adopted out” (an adoptee) and two white parents adopted her,  and that she "understands that: even when a person looks white, once a person admits to being Native/indigenous: she believes that person would have an easier time being accepted into Black community over white, “no matter the mixture”? PM said that “ no matter the mixture”…  “white community is less accepting of people of color”. She shared that she was often the only person of color and believed that she was only NA, when she learned that she had one African American relative (grandmother is half black); she shared that she was traumatized largely to having been taught stereotypes about Blacks that were very negative. In  her case she was not protected under ICWA and her adoption paper work indicates that she has ties to one tribal group from both her parents blood lines but that she was adopted out four days after being born through a private adoption agency. The private adoption agency marked down that she is “native American” and her father signed off on her paper work—ICWA compliance was not followed.  The ties to community have developed as a result of her seeking these as a young adult although her mother’s records were unsealed and the adoptee “Lost Bird” has made contact here mother wants no connection—‘Lost Bird’ reached out to her bio mother before reaching age 18, and learned that her father died at 30 years of age—the funeral home has ties to members in the local community in Washington state which is ironic. Lost bird has developed tied to a pow-wow family, traditional circles of acknowledgment and is going to ceremony. Lost bird presented her adoption records which were obtained in a “ friendly law suit”. ( BEING REVISED)
Her perspective: she checked “mostly agree”: It is preferable for a Native American child to be adopted by an African American family….”. Adoptee female under 30 is sharing that her cultural identity could have been fostered best in a community of color. Essentially, our Adoptee here is saying that having   a mom of color would have been easier on her. This contrasts with Participant MOM. This is in contrast to PM's adoptive mom's idea of her role—PM is focused on her role as “mother”(gender) over (race—roll as model). Lost Birds parents were described as very supportive and loving and that adoptee was very thankful to have been fortunate to have her parents but that she felt something was missing and had grown up wildly miseducated about her heritage and that many many friends in the NDN community had patiently helped her understand the differences :
examples of her mis-education: 

Article VI. SOCIAL WORKERS
Nicwa comments e-mail and recommendations will go here along with the survey results 
Article VII. COMMUNITY HELPERS 
Area for others who helped with useful information through friendly relationships and e-mail correspondences. And resources for children/adults under ICWA
Article VIII. ANALYSIS OF THEMES
      THE  UNIVERSAL QUESTION ON THE SURVEY TO ALL PARTICIPANTS IN STUDY

SOCIAL CONTRUCTION IN RACE TO ADOPTION
HART:  It is preferable for a Native American child to be placed with a family of color (Black)rather than a white family if no Native American family is available (choose one):  Definitely Disagree XXX Mostly XXX Disagree XXX Does not matter XXX  Mostly agree XXX  Definitely agree XXX  

Adoptee  (1) Boarding School Descendants (2)  Adoptive Mom (1)  *all four respondents chose “MOSTLY AGREE”   Boarding School Descendants (2) 1 chose "Does not Matter" the other chose "Definitely Agree" – (this is being updated as more participants took the survey)
This test is looking for adoption attitudes that appear generationally, color-blindness and to measure cultural preferences over “cultural differences” (existing knowledge of adoption/race attitudes)

(survey monkey results here* updating in four days as these are still coming in) 

(to be revised further with current data) 
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The Pie chart shows that there are three  participant groups  representing 100 percent of those  polled on Adoption Attitudes; and that BSD (Boarding school descendants) are split in agreement as represented in  yellow BSD 1  at 16.65 percent definitely agree but that BSD 2 in green 16.65 percent  say it doesn't matter, compared with 66.66 % of the remaining respondents  (Adoptee's in Blue) and (Participant MOM in Burgundy) responding "mostly agree" equally, at 33.33% each of the aggregate 66% "mostly agreed".  Therefore, of those polled between AA and NA community 78.5 responded towards affirming that it is preferable that placement to Black families occur over white families, while within this group one-third of respondents were AA and two-thirds were NA. The remaining participants representing 21.5 % towards affirmative agreement said that it "doesn't matter" toward the question is also NA:   It is preferable for a Native American child to be placed with a Black family rather that a white family if no Native American family is available. The alternative choices were "Strongly Disagree" and "Disagree", on a 5 point Likert scale 1-5.  Therefore 100% of respondents were not adverse to placement with a Black family across both communities Black (AA) and (NA), in fact 66.66 % responded that they "mostly agreed" and 12.5 % definitely agreed in favor of this choice, with only one choice at 12.5 % slightly higher towards the affirmative than neutral, which in this case still favors placement, as it does not negatively impact placement into a Black community. This Boarding School Descendant Group 1 is not in disagreement with the statement.           

Respondents’ had a five point Likert scale ranked at  neutral as zero, to an affirmative statement tested for agreement with the  positive statement, all respondents responded at Mostly Agree or higher, with exception of one respondent who is neutral positive (ok with it)---that either Black/white is fine, and she means is not opposed to placement with a Black family. The narrative --for this respondent from Boarding school parent is still being coded so this finding is "preliminary" overall and cannot be vetted as to degree of agreement in the ability to distinguish other degrees of “cultural differences” for adoptees.  All the responses indicate that there is a preference beyond neutral in 3 of 4 respondents representing, adoptive mother, adoptee, and descendants of boarding school era--the respondent who said it "doesn't matter" is also a descendant of a Boarding school parent, so between both descendants the range was from doesn't matter to definitely agree--that aggregate average would likely favor "mostly agree" between both polarities to the universal pool of candidates selected. But it would be good to read their narratives and consider their regional influences on ‘cultural differences’ in relation to family unit/extended family acceptance.
This test is looking for adoption attitudes that appear generationally, color-blindness and to measure cultural preferences over “cultural differences” (a buzz word as themes coded from examining the literature: That means one thing in Utah, and another thing in South Dakota as to what cultural differences means as an adoption idea about adoption across race and how this related with non-compliance to states under the NPR news accounts see example narratives to illustrate the point:

Adams, 2012 considered that in Utah in 1976, NA children had a 1500% chance of ending up placed out of the Tribes  (Table below) in part due to Mormon run adoption and well-meaning
Religious intervention—gone awry, some 33 years later children in Utah comprise 6% of all children in foster care but NA comprise just 1% of the total population (Adam 2012); Ironically, the same article believes that “cultural differences” not “racism” is at issue here: —I disagree, obviously it is a form of racism. The semantics are simple “difference” versus “preference” with culture in the center is cul   And NPR social worker Mendoza  speaking of South Dakota, noted that “cultural differences” is overused there too:  In a state where the majority of foster children are native, Mendoza and many of their tribal officials say home studies, social worker training and family placements should be done by people who know and understand the children's culture."Everybody says cultural differences," Mendoza said. "But it's really understanding what that means. It's a way of life. Our way of life is different."
 (NPR 2011) Note that 33 years later
https://www.narf.org/icwa/state/utah/case/ab.html
Respondents’ had a five point likert scale ranked at center neutral as zero, to an affirmative statement tested for agreement with the statement, all respondents responded at Mostly Agree or higher, with exception of one respondent who is neutral positive (ok with it)---that either Black/white is fine, and she is not opposed to placement with a Black family.
 A . Although one respondent (adoptee) was adopted by two white parents after ICWA was created—she “mostly agreed” that going to a Black family is preferable to going to a white family—toward the overall issue of identity formation being easier for a Native person in a community of color over white. The intake interviews for the adoptee and 2 descendants of Boarding school era past are being coded to a five point scale on themes that recur among the set "NA" (Native American), and African American (AA)--the control group is the materials in the Literature that support the normative adopters "color-blind" stance under state rules against race pairing (Multi Ethnic Placement Act) and receive the majority of available children under ICWA.  Coding:

Pulling Quantitative Data from Qualitative Data:

(See proposed: Perspectives on Race Matrix draft as “coding” appendix A sent via e-mail). 

Qualitative Analysis

Attitudes on Adoption pulled from Narrative:

The (PM) African American adoptive mother indicated:

 “I believe the white community is less accepting of people of color no matter the mixture. Even in 2012, oppression exists alive and well.” 
Qualitative Analysis:

Considering that, PM is committed to raising two ICWA NA children and understands and stated inclusively “I think my role as their parent is to ensure that my children retain their Native American culture “;My role as a parent is to ensure that they do not lose their cultural perspective. They must have a positive identity both as Native American and Caucasian for my daughter and Black American [and Native American] for my son. All of the cultures are important, but the Native culture must be kept alive within our children or we face a significant cultural loss. 
Qualitative Analysis:

 PM wants “positive identity” formation for both children and one child is Native and white, the other child is Native and Black—so it is her experience as a woman of color over 40 and member of the Black community that informs her observation of acceptance for non-Blacks into Black community and her experience with oppression on that lack of acceptance in white communities when asked to compare adoption attitude about ease of acceptance for a Native child—even if presenting this person appears “white” (passing as white) . 

If the same idea were coded  from qualitative data as proposed to quantitative data reframed as an affirmative question on a Likert scale question ranked 1-5 from least likely to most likely—I could design the questionnaire to pose this question to all respondents (Appendix A) is a coding Matrix to test for affirmative response questions based on narrative themes. 

The theme explored here is if  even when a person looks white, once a person admits to being Native/indigenous: would that person have an easier time being accepted into Black community over white, “no matter the mixture”? PM said that “ no matter the mixture”…  “white community is less accepting of people of color” ; the statements on community attitudes was coded by themes within a table and assigned a value of 1-5 toward a Likert scale –tested for affirmative agreement toward a statement on the themes of “culture” “oppression” attitudes towards adoption within communities of color, neutral is normative adopter that is white nuclear family (ICWA compliant)  (see appendix for coding chart of themes). These will be loaded into a database once all coding is completed from all the narratives of all survey/interviews.

   “Adoptee female under 30 indicated that : she is the  “adoptee"  and two white parents adopted here,  and that she "understands that perspective”; she checked “mostly agree”: It is preferable for a Native American child to be adopted by an African American family….”. Adoptee female under 30 is sharing that her cultural identity could have been fostered best in a community of color. Essentially, our Adoptee here is saying that having   a mom of color would have been easier on her. This contrasts with Participant MOM. This is in contrast to PM's adoptive mom's idea of her role—PM is focused on her role as “mother”(gender) over (race—roll as model).

Q. To the question: How does your status as a woman of color create a positive factor in relating to the unique Tribal culture of each of your children? Or is being a woman of color not a factor to relating to their culture?
A. PM says: “Being a woman of color is not a factor relating to their culture.  There is no impact as this is my duty.” 
Quantitative Analysis: 

PM’s response on her role towards NA culture groups unique cultural identity formation for each child as “mom” is her first relational identity as influencer, coming from community of color she is neutral on race in this response.  And even shares that towards placement in white families for NA children that: "I do not see many issues with children of color growing up in white families. I believe children need love and a forever family." PM had a range between two questions sequenced for a forced response answer between two polarized opposites with degrees inferred through her narrative responses: essentially her response indicated that between a child having a family or not having a  family any family is better than none, (this means that even if ICWA were not met—any child needs to have a family (-1); so long as that family kept “positive identity” is affirmative towards ICWA compliance (baseline/neutral). In the foreground that she did not see “many issues with children of color growing up in white families” , in this scenario the white family would be in compliance with ICWA “positive NA identity” formation requirement” and is the baseline (neutral)—as the example stated the person could pass as white but self-identified as “person of color, and Native, presenting as white“. This then is next a situation of the impact of “self-identity” having an impact her conditional use of the word (many) means that she does see the opposite trend—which is that some children of color have issues—this again leans towards the affirmative facts that ICWA compliance assumes—positive identity formation is a requirement to adoption or adoption should not take place at all.  The narrative contained words like: better, many, positive--these are coded within the five point scale towards the affirmative and could convert easily to a likert - like scale when a series of statements can with either or statements can if asked consecutively arrive at the same conclusive fact pattern. So it is not necessary to ask or pose a survey question to build a likert scale, if one can obtain the same data by asking for comparative responses where the person is the same—sent into two different environments and the narrative has qualifiers like “many more better instead etc”. From a set of these data are then quantitative data converted from qualitative narrative. This would be best represented visually as a "stacked distribution chart" 
 see end notes as the degree of agreement below baseline would be the normative adopter (white nuclear family) who does not qualify for ICWA (foster parent without intention of facilitating cultural ties—by virtue of the emergent nature of placement and being non-native). 

Again the test is seeking a measure of “cultural differences” as an adoption attitude with a range perceived by the test taker for children from Native American tribes going to a Black family, instead of white if all factors like ICWA compliance is equal.  The circumstances posed by foster care is exactly why ICWA supporters who wrote the policy are up in arms—when there are reports that native adoptive homes are available (NPR 2011). The series of questions narrows the options (forced response; either/or—again from the neutral base line which is the normative adopter who does comply). Foster care to whites does not qualify under ICWA.

Further,
An adoption attitude, towards race preferences  as an affirmative choice requires an active choice to any degree as it relates to ICWA favorably even if indirectly, which does favor Native American Families, and discourages outside adopters. These are what the verbal rules mean if looking at the legal meaning of words that connote positive trends upward. We are measuring for positive trend—as foster care non-compliant people are not part of the survey to begin with. The proposed family adoption to “African-American” is not the normative available adopter and this polarized extreme revealed that: THIS ADOPTION FOLLOWS ICWA IN EVERY WAY. This illustrates that “cultural differences” is code for racial construction and is not a color-blind term. 

Article IX. DESENTERS & Competing Themes  (MOTIVATION)
DISCOVERING

BACKGROUND ON TRENDS on ADOPTION IN COMMUNITIES OF COLOR                                        

The NABSW advocates for Black children staying in community, TOO.

Cross cultural adoption and foster care is on an a negative upward spiral as a adoption trend in Tribal reservation communities (National Public Radio , 2011) as is adoption among successful single African American women on a positive upward trend (CNN 2009)
—and plenty of children are in the abyss waiting for adoption from both Black and Native community, children sitting in foster care until age 18, known as aging out—get-no-family.  The case study featured here looks at the Indian Child Welfare Act and adoption attitudes across race and Nations when both Tribal community and Adoptive single mother from the Black community meet
. Adoption is a very emotionally charged topic it’s the default to living with your family by blood, and looked upon as second best—ties by blood are universally accepted as natural design with all living things—as part of survival as a group pass on their DNA, but with options families are formed throughout the world with many different patterns—some by matrilineal connections others via paternity, and others by social construct—adoption is an idea created by society to meet a perceived need. The Literature review here indicated that adoption is also a supply demand market and that the primary adopter is a nuclear (married man/woman relationship) family who is white and well-off financially (Magruder 2002).

 So let’s choose to talk about adoption need and Trends in communities of color instead:   Media TakeOut.Com; The Most Visited Urban Website in The World featured an article titled “New Trend??? Black NFL Couple Adopt Caucasian Child” highlighting Cowboys football player DeMarcus and  his wife, Taniqua Ware an African-American couple (wealthy) with their brand new white baby girl (June 17, 2008). African-American families’ trends indicate white children are joining Black families too—the importance of this site is the primary data of adoption attitudes from everyday people who self-identify as “Black/African-American discussing adoption across the social construct of race as a member of the “Black” community knowing that Black children dominate the statistical charts in cataclysmic numbers and hands down have the hardest time getting placement of all races (NABSW.org). 

Overall, the Native American community advocates Native children staying in community, to maintain cultural identity and the ICWA policy is supposed to ensure this happens. Further, there are other internet sources that are primary data driven on attitudes that people have about adoption and foster care of Native children—NPR blogs on the topic specific to Native American community responses and issues with state foster care or state run adoption “services”; NPR and Native community say states are providing a disservice to this community of color. Adoption by way of private adoption to inform their research would likely reveal traditional adoptions exist informally, and are normative when the state is not involved, like the Black community many children are taken in by “Aunties” and Grandma’s unofficially—outsiders think kids are neglected before understanding: that so long as someone in the community has resources—like food—we share plates or “add- another-cup-of-beans-to-the-pot”
. Response here number over 24,000 entries from every race representing the demographics that NPR serves—mostly white, liberals from upper middle class  educators, and advocates across the spectrum, again predominantly white and well meaning allies to communities of color. 

The 24000 responses in the NPR 2011 news accounts mentioned above must be converted into countable themes to be useful according to Nueman (2006); Wilson (2008) would say the local indigenous narrative alone, a voice needs no counting and speaks for itself; I agree. Smith (1999) would recognize narrative as valuable and more often than not exceeding quantitative data which is usually outsider evidences mostly not useful to indigenous community. As to: why something happens as explained by the community—a narrative, often is more reliable, than an outsider who counts numerically—missing what really needs attention; Note: this is according to the perspective of the indigenous (insider). The research stance as participatory-collaborativ-ist versus capitalistic-adventurist is an orientation of an event. That is, the orientation here is using Maori Protocol and Research Themes that cover adoption as: Discovering, Reclaiming and Empowering (Linda Smith, 1999). 

 Indigenous people know that with empirical data and counting comes resource depletion when outsiders catalog—to count is to claim; to listen is to understand (Wilson 2011).  There is no empirical data on the community attitudes in Native to Black community when adoption occurs between these two groups as a feature of governmental policy. This is striking because both communities have need for data on positive identity formation and have the highest incidences of their children going into foster care of all racial groups (NCAI 2011)(NABSW 2012) (NICWA 2012). These communities may be discouraged from considering the benefit of sharing knowledge about the impacts of adoption across nations and across race as indigenous descendant survivors of colonialism. I wonder as researcher and descendant of both groups.  This is about vantage point, above, below and depth under and into a topic, and who control’s where children of color go when the state is involved versus control by private sector citizenry—decentralization. 

 In Retreat of the State the Diffusion of Power in the World Economy, Susan Strange (2000) says that in the world overall, there are many powerful families (organizations) that manage transnational public systems the state does not, and that this is a trend away from state control. The political-business arrangements under Nations Treaties is an example of powerful Whanua and Iwi localized family management as organization.  Private adoption by outsiders avoids the centralization of states as administrator and regulator but does not protect children from experiences that are trans-cultural trans-racial  as adoptee’s—just think of  the actors Angelina Jolie (Jolie-Pitt’s) Madonna, and Sandra Bullock’s children,  each have adopted ethnic aboriginal/indigenous identity children across Nations borders as [Intercountry Adoptions (ICA)]. Could it be time that Tribes as powerful families and organizations manage ICWA adoptions as insiders of transnational public systems…away from states as administrator of federal policy or regulator and private adoption agency? Perhaps, but for now there are things one must understand to get into the Adoption Policy Stream—to join the worldwide dialogue called Intercountry Adoption (for terms see: APPENDIX A)

1. I forward the idea that adoption out of the indigenous Nations is an Intercountry Adoption as an International issue for indigenous peoples (UNDRIP) and this theme extends to First Nations in the United States in relation to ICWA due to the government to government trust relationship  for enrollment eligible members of Sovereign Nations (even in PL.280 Tribes).  Citizenship as National identity is central to this Indigenous Adoption Paradigm. The Indian Child Welfare Act was written in part to mitigate ICA adoptions to non-natives: Trans racial is cross-race; trans-cultural is cross-culture to any degree of blood, typically persons of color as commodity to “white clientele” (Hayes 2000).
COMPETING POLICIES THAT IMPACT CHILDREN IN STATE CUSTODY THAT IMPACT ICWA COMPLIANCE (MEPA,ASFA)

MEPA Policy versus ICWA Policy/ Race-Pairing versus Enrollment Status    

In the United States, private adoption avoids The Multi Ethnic Families Act (MEPA), an equal opportunity adoption policy. MEPA makes race-pairing illegal for states, by contrast to ICWA-which clearly states “Indian Preference” which is legal for states to implement as enrollment eligible or enrolled status citizenship to members of Federally recognized Tribes, it is a  secondary benefit that race-pairing occurs. Any child in the state system that the ICWA net does not capture—and is Native, can end up adopted to any family—some think this is fair, others do not—once the child is misidentified as “other” or Native (non enrolled eligible) he forecloses his Tribal citizenship—and is classified as a “minority” usually as “other” as the child now falls under MEPA and is equally adoptable by anyone in theory, but by virtue of volume it is more likely than not that children of color end up in white nuclear family homes over Native communities—this is the direct opposite intention in spirit to The Indian Child Welfare Act. States are responsible for contacting the individual’s assumed Tribe. States are not in compliance with ICWA requirements and there is no uniformity, enforcement or performance improvement measures to hold states accountable,
 although some states have better models than others derived from state legislation that supports the federal law (California is a good example of cooperative agreements with Tribal Courts—with some pilot research programs toward ICWA compliance that appear as systematic steps in the right direction). 

Some resent the potential for “blended families”
 which is different than multiethnic which means to derive identity by blood ancestry from more than one cultural group who is non-white race.   J.G. Evans (2008) says that children are loosing their citizenship in Nations Tribes due to confusion by state workers (gatekeepers) who do not know the differences between  “member” and “enrolled” and “eligible for enrollment” , he says this is the most tenuous piece of “modern Indian Law” (modern?...he hopefully means contemporary!) in any case Evans continues:

 “But, when distinctions are drawn between "member" Indians and "enrolled" or "eligible for enrollment" Indians, State courts increasingly demonstrate an appalling lack of subtlety and fundamental appreciation of the difference, and the concepts are used interchangeably. The result of this failure at the state-level is to create an additional evidentiary tier for parties urging ICWA applicability. Consequently, more and more member-Indian children are excluded from the protections of ICWA, and the membership of Indian tribes is depleted.” (Evans, 2008)

On the view of the number of children available and who and why adoptions happened in the past, I wonder about correlation to trends—supply and demand past
, and present. In Adoption Plans, Adopted Children and Adoptive Mothers , C A Bracach (1986) revealed that white college educated women who conceived children with college educated white men were the number one demographic giving children up for adoption. There are more people wanting white children than what is available creating a demand for second best: child as commodity. 

Dissenter (Barth et. Al 2002)—feels that there is no bebnfit to ICWA for Native American or Alaska Native children—as far as shortening the road to adoption

 A review of, Barth et al. (2002) revealed that there is a correlation between wealth as client who receives a child but that poverty is tied as a positive trend to extended families keeping their children overall in white communities, and that even poor whites who practice extended family values utilized kinship systems to adopt the children to family/friends, first unofficially—then officially where permitted. I think this is feature of being impoverished and marginalized for whites because when wealth enters the picture as a group—kinship adoption is not prevalent, but legal adoption is the normative for wealthy whites whose marketplace it is, as: normative adopter. The reasons extended values exist in Black and native community is a feature of indigenous concepts of family formation tied to community identity as extended tribal collectivist societies, family as: (Whanua). This is inferred from his data but not explicitly stated by Barth et. Al, as this observation as far as the values of poor whites—Barth is silent on poor whites, vocal on wealthy whites without identifying them by financial demographic in the state of California. However, Maguder (2002) based in California speaks to access for wealthy whites as a demographic making adoption easier than for those who are financially challenged. This supports my interpretation of Barth et al’s (2002) data used in my argument—that people with extended families values adopt their family members regardless of wealth and both researchers are speaking to the same white demographics in California. The groups who utilized kinship systems: Black, Native and poor whites with extended family values utilized kinship systems to address needs for children to be adopted.  Having extended family models in a family increases the odds that a child will remain in the extended family unit, economics is not a factor to extended families adopting or keeping another family members child overall.    What  is an assumption under the research  as an unknown before, was: 
(A) If people of color are as willing to open their homes to transcultural adoption—and are people of color forced to accept a white child over a Black or Native child as a feature of state policy against race-pairing MEPA (The Multiethnic Placement Act)? This is the opposite of ICWA in outcome, keeping people with same cultural background tied by extended kinship system together. 

(B) There is also overlapping policy that negatively impacts ICWA compliances by virtue of how state workers apply AFSA first to some children who are ICWA eligible, coding of children as “special needs” under AFSA has the affect of removing children from ICWA—when ICWA is not intended to be subordinate to AFSA (NICWA 2012). Further, policy on the state level does interfere with the ICWA implementation and NICWA report found at: http://www.nicwa.org/law/asfa/asfa-issues.pdf shares in his conclusion: 

Trope mentions the Urban Indian populace and is the only literature that spoke to City-Natives. Also, that interagency “cross training” is a key issue for getting child services and courts to conform to what the Indian Child Welfare Act and ASFA could do as farr as benefits  for a Native Child.

(C)  Case study offered here has ICWA as the controlling policy and is an example of adoption to ICWA qualified non-native, but is unique in characteristics as adopter: single Black female, over 40, extended family contrasted by married (nuclear man/woman) white, under age 40 the normative adopter (Barth et Al 2002) upper middle class is the common thread to normative adopter demographic (Magruder 2001)     

The unknown is answered in part by the narrative and the reality that by a feature of supply and demand—more white people adopt than any other group and there are not enough white children to place therefore statistically it is more likely that a white community as a whole as adopter will have a greater opportunity over other minorities—as some maritial bias exists and the normative adopter is ‘married’, further minorities going through the state system can not pick and choose the racial profile of their child although they may have a better chance of adopting ‘special needs’ and if going to an adoption event can see which child is available—as PM mom was able to do to some extent, however those children were not her original intended adoptee’s—she said she had though she would be adopting a bi-racial (Black-white) child about the age of five and a girl, instead she adopted older children –a male and then a girl—both of whom are Native American. In this case the state system in Washington appears to have a very good adoption availability and placement for NA children—and in this present case perhaps over Black children—due to MEPA laws* remember that in any other adoption scenario all children Black, white, Asian, Latino and “other” (equivalent of those who are native and not eligible for enrollment or not identitfied by their tribes and all other mixed races of children ‘ambigous’.)
Article X. LITERATURE REVIEW Summary  on How States fail ICWA compliances
The literature review revealed that everyone involved knows that the states are an obvious failure at implementing ICWA( Hand, 2006) in An Ojibwe Perspective on the Welfare of Children: Lessons of the past visions of the future says that ICWA is under attack by the state, the film Whose Child is This?  (CBC) demonstrates that ICWA is almost unenforceable once the state is involved the; Tribal Court is not assumed to have automatic jurisdiction, in fact, most Tribes do not have a Tribal Court, and Barth, Webster and Lee 2002 attack ICWA and say it actually keeps Native kids in the system longer and conflicts with MEPA (Multiethnic Policy Act) and that the ASFA America’s Safe Familes Act has an overriding affect(NICWA disagrees with this interpretation and says ICWA stands on its own) I concur in spirit, but disagree because--I  understand that the fact is most people at the state just do not follow ICWA when ASFA expedites foster care and adoption process –state agencies want to save money too. ASFA is easier to follow for a state agency because everything is in-house. 

There are few exemplary states in compliance, there is no uniformity
 with many others at the point of scandal  according to  National Public News Radio 2011 three part one year long investigative report: Native Foster Care Lost Children Shattered Familes.
 

 http://www.npr.org/2011/10/25/141672992/native-foster-care-lost-children-shattered-families 
news. In particular NPR has highlighted the state of South Dakota has having a financial interest in separating children from their tribes—without consideration of  available suitable homes in the community. 
The federal law supports the Nations sovereignty as a matter of right in terms of jurisdiction for Tribal Nations over their peoples, even beyond the rights of parents (Holyfield v. Choctaw Nations). 

 Is it problematic that many unwed mothers give children up for adoption without the tribe being informed of the child’s birth, and since only enrolled members are protected –many “Indian” children who should be protected by ICWA are not protected and are being adopted away: “Lost” in foster care? For example in hospital any woman has the right to adopt her child away without any questions—this includes any child (need name of law here)
Only the state of Washington met with state compliance to report 100 percent of known cases to the appropriate Tribal Nation, according to the General Office of Accounting. But what is interesting is the number of children who are Native American non-enrolled, why are these descendants not eligible under ICWA? Were the tribes contacted? In 2003, the GAO citing the Health and Human Services (HHS) Children’s Bureau (AFCARS data base) said that, Washington State reported that 11 percent of all children in foster care are American Indian which represents 1,690 children served in foster care (see GAO Table 13 below). However children must be enrollment eligible to qualify under ICWA, so….

 Not all American Indian children who enter foster care are subject to ICWA. In Washington, for example, of the 1,690 American Indian children identified in foster care in fiscal year 2003, the state reported that about  450 were subject to ICWA. American Indian children are only subject to ICWA if they are members of, or eligible for membership (GAO ICWA STUDY 2005)        

In contrast South Dakota had 61 percent of children in foster care representing 1603 children in care:

Table 13: Number and Percentage of Children with Unknown Ethnicity Who Exited Care in FY 2003 for Four States
Number of children who exited foster care in FY 2003
	States
	ICWA
	Caucasian
	Minority
	Ethnicity not specified/ICWA status unknown
	Total

	South Dakota
	592
	401
	117
	2
	1,112

	Percentage
	53.2
	36.1
	10.5
	0.2
	100

	Washington
	169
	3,856
	2,183
	109
	6,317

	Percentage
	2.7
	61.0
	34.6
	1.7
	100

	Oregon
	214
	2,638
	965
	655
	4,472

	Percentage
	4.8
	59.0
	21.6
	14.7
	100

	Oklahoma
	1,534
	3,224
	1,732
	0
	6,490

	Percentage
	23.6
	49.7
	26.7
	0.0
	100


Source: Data provided by child welfare agencies in these states.  Note: Numbers may not add to 100 percent due to rounding. Figure 1 GAO ICWA CHILDREN AND NON ELIGIBLES

In addition, the data from Washington includes only children who are  subject to ICWA and who are in state custody. In contrast, the data from Oregon, Oklahoma, and South Dakota include some children who are in the custody of a tribal court. All three states had some tribal Title IV-E agreements in 2003 and, as a result, children who are in tribal custody and whose tribe has a Title IV-E agreement with the state are included in the state’s data. In addition, the South Dakota data also include some children who are in the custody of a tribal court, but for whom the state provides services and supervision.  (GAO 2005 Office, 2005).
 South Dakota currently the subject of a four part year long National Public Radio expose . 

These numbers and situations indicate that the performance measures for ICWA compliance varies, are not uniform from state to state—what is counted in one state as quantitative data is not the same measure used in another state. However the qualitative narrative basically sounds the same—children are slipping through the cracks and enforcement of Federal policy is non-existent,yet the states get money to run programs that few of the 565  tribes manage. Lost citizenship is a problem for Tribes and undermines treaty right as a result. The challenge here is to understand how and why this happens as a symptom of a social construct misfire, perhaps. Hand (2006) agrees that the Title IV-E money in Social Security could help Tribes manage their own welfare programs, however only about one-tenth of tribes have these funds managed by their governments. 
Further, policy on the state level does interfere with the ICWA implementation and NICWA report found at: http://www.nicwa.org/law/asfa/asfa-issues.pdf shares in his conclusion: 

Trope mentions the Urban Indian populace and is the only literature that spoke to City-Natives. Also, that interagency “cross training” is a key issue for getting child services and courts to conform to what the Indian Child Welfare Act and ASFA could do as farr as benefits  for a Native Child.

“…careful consideration of the requirements of ASFA and a focus on protecting culturally appropriate practice” … “A sound framework of planning, policy development and training that invites collaboration from all the affected parties is the foundation on which all good practice stands and one that is particularly important to successfully implement the considerable changes made by ASFA.” 

 (Trope & Simmons, 1999, Issues for Tribes and States Serving Indian Children)

Given that Trope spoke to complications with states in 1999 and as late as 2005 the GAO study reveals few states are even remotedly in compliance (NCAI 2008) and NPR news has exposed the current day events in North Dakota as scandal—it seems plausible only a Plenary Act of Congress can enforce upon the states by perhaps withohlding Title IV-E funds or re-directing these monies. And since ICWA is to preserve culture perhaps there needs to be a specific effort that all cases are given an advocate familiar with Tribal customs, like the CASA programs. Unfortunately CASA is not everywhere although a very capable agency, finding volunteers trained to Urban Indian and Reservation Based Community would be an extended training on ICWA law. How effective could CASA be in helping advocate for childrens rights? And how can children who are adopted out retain their culture as it is now the requirement to disclose the childs tribal identity is at age 18, at age 12 children can have a say as to where they go—at age 5 or less if the child did not have significant ties the court may determine the child should stay in state care  (California State Courts).  According to Andrea Wilkins, only 12 states have ICWA legislation  (Wilkins A. )(Wilkins,n.d.).  
ICWA CALLS FOR STATES TO STOP:   lack of compliance on ICWA reporting standards would be a great headline. Unfortunately lax legislation on the state level results in shattered identities and no hope of reunification once a child is in state foster care. The child either must go home or be placed for adoption. ICWA provides that Native American/Alaska native children eligible for enrollment of a federally recognized tribe placed in adoption should live with:

2.  Extended family;
3.  Another family within their tribal nation group;
4.  Next to another indigenous tribal group
5. Moreover, as last resort to non-native (outsider foster/adoptive care).
In reality, what is happening is that Native American/Alaska Native adoptees are sent to white families disproportionately as are Blacks (NABSW, 2011). Further, whites have a greater chance of choice due to supply and demand, over people of color because of laws against race pairing, a lack of consideration for people of color to adopt each other. Whites have a greater chance of adopting a native child than an African American family does. This is a hierarchical extension of white social privilege by default, and design because of laws against race pairing, or lack of considerations for people of color to adopt each other in favor of capitalistic economic demand and supply models. This is creating an adoption privilege to dominant culture which is detrimental to children of color’s positive formation of cultural identity, positive and tied to their difference. On the idea of cultural identity, cultural difference and race pairing: “In 2004, the National Association of Black Social Workers (NABSW) sponsored its first adoption exchange during the 36th Annual Conference in Pittsburgh, Pennsylvania.  The decision to sponsor an exchange at the conference was one of many proactive efforts NABSW has undertaken to recruit African American families for African American children” –it is important to note that ICWA is not “race-pairing” but a feature of right of sovereign Nations citizenry to remain members who have significant cultural ties to a collectivist society: Band (Tribe) etc through federal recognition, or treaty rights. Dissenters of ICWA often raise race pairing as an affirmative defense—against the policy (Nicwa, email)
. 

This is to encourage private adoption within the Black community to save the identity of the children. “At the same time, census bureau statistics reveal that African American families take in over 800,000 children in informal adoption arrangements” and extended family relationships are the normative (National Association of Black Social Workers (NABSW) , http://www.nabsw.org/mserver/AdoptionExchange.aspx). 

Although African Americans and Native Americans can appear white with blue eyes; there are usually noticeable physical characteristics of children who are “mixed-bloods” phenotype and ways of being (blood memory), these children are non-white and belong to the respective members culture groups. Thus, this Intercultural Adoption (ICA) of children of color outside of tribal/Black community into white communities is detrimental to cultural identity formation for both Native American and African-American Children. I look to African American community first due to the similar historical oppressions and long term impacts with both groups, AND due to the existing literature and studies that ICA is traumatic for Blacks (international term for African and African descendants) persons who are identified in most adoption studies as a racial group and compared with one another are: Native, Black, Latino and white community. I look to the International community’s for similar trends across borders and race for themes that are universal to the Indigenous Adoption Paradigm (self-authored term.).  

Article XI. MATRIX
Article XII. SUMMARY

WHAT DOES IT ALL MEAN

RECOMMENDATIONS PROPOSED ALTERNATIVES 

Article XIII. METHODOLOGY/
THE OBJECTIVES: EMPOWERING  
This study is looking for further pathways to ensuring that the states implement ICWA policy on behalf of Native American/Alaska Native children. In the spirit originally intended this study seeks to support research that is good for Indian Country from the perspective of the Tribes and indigenous research methods and teams. 

Further, the advancement of the Kaupapa Maori research modalities advances indigenous research approaches and perspectives, techniques which are non-western as very useful approaches to getting the story out from Indian Country, the perspectives of the researched, not the researcher. Smith (1999) elaborates:  

 The use of Maori Kaupapa Maori without attachment to “identity politics” but with full respect of the idea that the whanau “can be very specific [about] modality through which [specific] research is shaped and carried out , analyzed and disseminated” (Smith, 1999). Further, according to Smith (1999) it is about localization of the Kaupapa, Kaupapa as the “reframing or conceptualization” of the Maori Indigenous knowledge systems around research process, described as: “abstracting” … “engaging”…. “taking it for granted, sometimes”….” And at times critically engaging in the way it has been and is being constructed”.(Smith, 1999)

 Smith (1999) is all about the how of research, and the why, utilization of Maori research behaviors for western and non-western practitioners is now an option and is a fresh approach that incorporates community values. There is not a requirement that the researcher be Maori but, however, respect and in good faith, follow the framework and structure through the whanau. In that vein, although I am the sole researcher here, I am not alone in this work or its intention; I have a team of “official” and “unofficial advisers” in the form of support from indigenous local, regional, international as extended familial community networks as “social capital”. This is access by way of relationships; I am not working alone—although I am the ‘voice’ that will deliver the work of the group whanau tga tanga (collective). The children will benefit by their mothers participation and collaboration with other contributors . This individual and societal benefit across culture groups on the sensitive topic of adoption, will happen by:

1. Relating relevant cultural information about specific  tribal culture and cross cultural support for parent; 

2. Gaining a network of indigenous support;

3. Sharing aunties/extended members who will be available to the mother —this provides “relationships” by way of the whanau.  This is an important feature of “social unit” as a “pre-colonial” idea of the advancing of the idea of “we” over “I” from collectivist kinship groups (Smith, 1999). This is a primary resource for the children about who they are as “indigenous” and how their whanau group is diverse but formed around each of them, This also supports the concept that ICWA advances that extended Tribal relationships across Tribes and is sufficient to cultural support as proper adoption for indigenous children.

4. Enrolling one child will be as a result of the whanau, or significant time will be spent on:

1. Getting the children what they need to have significant ties to the community. Advancing further evidence of the importance of extended kinship systems for adopted children from communities of color;

2.  Supporting the unique differences and similarities between people of color;

3. Sharing  who are ancestors of indigenous peoples and the histories,

4. Building  awareness about the negative impacts of defining blood quantum to Indian Child Welfare Laws;

5. Defining “Indian-ness” … and gaining further support for cultural ceremony over culture celebration—as right of passage; 

6. Affirming positive identity formation.

7. Upholding traditional adoption according to the ways of each tribe.  

Themes will be measured  and coded for OPINIONS from the community, on the idea of adoption policy failures contributable to states lack of conformity to ICWA policy, these themes are: REFRAMING, RECLAIMING, DISCOVERING, EMPOWERING, DEVELOPING (Smith,1999) 

How it was carried out: (developing)
Article XIV. HUMAN SUBJECTS REVIEW
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Article XV. Six Questions

1. How would you summarize, in the form of an abstract, the nature and purpose of your research project?

The purpose of this research is to understand how the Indian Child Welfare Act (ICWA) defines non-compliance by states in implementing ICWA policy, and how  communities of color deal with retaining positive identity across  trans-cultural adoption when a Native family is not available for a Native child— and the child is placed for adoption, adopted away from their tribal community—

 This impact to indigenous community under ICWA policy is supposed to be mitigated for indigenous persons eligible for enrollment in a federally recognized Tribe. The normative adoption for the Indian Child Welfare Act is supposed to be a member of the tribe or another Native American family; however the reality is that the white nuclear family is the primary adopter even when a suitable Native American family is available. This study will include a case study on Native children adopted into a family within the African American community. The case study is the polarized opposite of what appears to be the “normative” in adoption for children that qualify under ICWA. This research explores the role of race under ICWA across communities, family structures and social constructs within adoption policy. This centers on cross cultural and community attitudes about cross-race/cross-nations adoption; moreover, a social constructionist concept of community, cultural identity and family formation as Federal policy appears to exist. Through this research I hope to contribute to understanding how adoption policy relates to cultural identity formation for Native children as a social construct. . Also, I consider: Whether or not ICWA policy affects Tribal membership/enrollment and cultural identity formation, and if the states undermine sovereignty through lack of compliance—where it exists in the policy of adoption under ICWA. I generally refer to this proposal as: an “Indigenous Adoption Paradigm” a  self-authored term.

2. What are the procedures to which humans will be subjected, i.e., questionnaires, interviews, audio or video recordings, etc.?  There are five areas of proposed data collection: A) Tribes/advocate social workers; B)Adoptees/Adoptee Descendants interviews or supporting videos, first account writings; C)Family project as a participant observer where the mom will be interviewed (case study);D) Internet sites like NPR on Native adoption to look for Adoption Themes and attitudes; E) State compliance as Public Information Request *time permitting: 

· (GROUP A) Quantitative Data: I will use surveys sent through Survey Monkey/electronic mail to Tribal Social Workers which will include a permission slip and informed consent that would guarantee that all workers responses will be anonymous. All interviews and all survey responses will be numbered with no names. Any quotes will have no identifying information and will be redacted (blacked out with a sharpie pen). *Surveys/Interviews and any follow up questions may be sent via mail, via internet or conducted over the phone depending on time afforded and preferences of the participants.

· (GROUP B)  Qualitative Data: There will be interviews of: 1) adult children descendants of adoptees; 2) adoptees over age 18 preferably not currently residing on a reservation who self-identify as Native American or Alaska Native/Indigenous —contact may be made via internet (permission slips will be sent and signed electronically with standard informed consent letter  —the questions will be sent in advance of the interview via e-mail*.   
· (GROUP C) Qualitative Data: I plan to participate in family activities as a participant observer. This is for background and not part of the survey. I assure absolute anonymity for the participants: no identity by name or photo will be recorded about a family activity centered on Native cultural identity. The mother will be the only one interviewed and  informed consent letter —the questions will be sent in advance of the interview via e-mail*  
· (GROUP D) Quantitative Data: Themes will be measured  and coded from internet sites WITH OPINIONS from the community, on the idea of adoption policy failures contributable to states lack of conformity to ICWA policy, these themes are: REFRAMING, RECLAIMING, DISCOVERING, EMPOWERING, DEVELOPING (Smith,1999) (Quantitative data from comments on NPR published not subject to HSR.
· (GROUP E)I anticipate looking at states compliance for ICWA adoptees and may use this public records information request, not subject to the HSR as Quantitative Data ( time permitting). 
· *Surveys/Interviews and any follow up questions may be sent via mail, via internet or conducted over the phone depending on time afforded and preferences of the participants ALL IDENTITY INFORMATION IS CONFIDENTIAL AND WILL BE BLACKED OUT.

	GROUP
	WHO
	METHOD
	TYPE

	A
	TRIBES/Social Workers
	Survey*  
	Quantitative



	B
	Adoptees/

Descendants
	Interview* primary/secondary
	Qualitative



	C
	Adoptive Mom
	Interview* primary
	Qualitative



	D
	NPR themes website
	Coding/primary data/ published
	Quantitative-no HSR

	E
	 ICWA States compliance
	Coding/Counting

Public records/secondary
	Quantitative-no HSR


*Informed Consent and Letter to Subject

3. When, where, and how will these procedures be carried out? In the case of questionnaires or interviews, please attach a copy of the questions you will be asking. How will the recruitment of human subjects for your proposed project be carried out? (QUESTIONS ARE  ATTACHED)

 Family GROUP C was recruited due  to the characteristics of  Black female head of household  of  two adopted Native  children, who are of mixed blood race / full blood status. I am acquainted with her. Both children went through foster care and were impacted by ICWA, and were adopted away from their reservation communities. Based on research, I was looking for the near polarized opposite of married, white nuclear family which is the prevalent adopter of native children beyond ICWA (off reservation).  I will interview her  in person at her home and the family activity is participant observation and for background only.

Other interviewees (B) are members of communities I belong to or are Adoptees or their descendants I have access to via a list serve  over the internet or random contact through relationships. GROUP B  group is split in two sections of Adoptees over 18, and Adoptee Descendants to consider generational impacts. I will also supplement the research with news, video and accounts from oral traditions in the research paper to further inform the findings. I am looking for recurring themes.  I will call and do the interview in person or over the phone sending the questions over the internet before the interview for all cases or anyone that would like that due to the face to face nature and networking that is a feature of Tribal communities culturally. 

 Informed consent will go with the e-mail with the option to opt out on any question or the interview, at anytime, for all cases. Also, Group (A) and (B) and (C) are all available on a list serve or via internet. One area website talks openly about the issue of Native children being adopted away and ICWA failure, some of these persons have self-disclosed their racial identity and attitudes about adoption across culture groups. Further, some have talked about  how they feel about adoption out of Native community (GROUP D & E). Those that identify as “social workers’ from within community will be asked for an interview potentially and randomly (GROUP A) from a list of all 566 Federally recognized Tribes which include Alaska Natives, my objective is to select from that sample size---as contact with all is not necessary to get the information I need here. Other persons are working in adoption agencies in communities of color or Tribes across the country and vary by race but serve reservation communities.  All participants will be treated “Confidential” and all personal identification will be blacked out, no pictures, no records.  

Some are social workers are working  in their communities, social workers range across all races groups but many have self identified as “indigenous/tribal social worker”as part of an expose by National Public Radio published on the internet.  Those persons are selected randomly from a pool of approximately 24000 respondents (GROUP D) who shared  themes about adoption to news in Indian Country about the abuses in ICWA policy wherein Native children going into foster care prematurely. These persons range across race/culture groups and professions and give a snapshot of several communities.  These are published opinions and primary research and will be cited unless one becomes an interviewee—then they will be treated confidentially with Informed Consent and Letter to Subjects if taken from (GROUP D).  The tribal social worker survey will be given to those qualified as working within community as a social worker/advocate for ICWA compliance from the perspective of tribes.  

States (GROUP E ) will be contacted for a public records disclosure only for information  about ICWA implementation and compliances (and are not part of the survey to tribes or the HSR). (C) is the family participation and observation  pieces and is for background only and the mother will be interviewed and is an acquaintance of mine. All persons will be kept “confidential”unless comments were made public and are already in print, in that case I would site the information—but in the event that I interview that person his/her information will be kept anonymous.

recruitment criteria and procedures  

I will also go to the NPR Radio web page on the four parts series and code common themes and ask questions of this primary research group directly by way of a request for interview sending e-mail questions and an informed consent letter with a link to survey monkey as it applies. Themes will be measured  and coded from internet sites WITH OPINIONS from the community, on the idea of adoption policy failures contributable to states lack of conformity to ICWA policy, these themes are: REFRAMING, RECLAIMING, DISCOVERING, EMPOWERING, DEVELOPING (Smith,1999) (Quantitative data from comments on NPR. Then, following up with an interview phone call with a consent form via internet, I may ask any one or all in any of the groups this question: 
In the event a Native American community is not available to adopt an enrolled Native child, would it be better for a native child to be adopted into a Black family, or for the child to be adopted  into  a white family? Choose one and why you chose the group “white family” or “Black family”?   I may reverse the order of white/Black for respondents or alternatively, ask : Is it preferable for a Native American child to be placed a family of color rather than a white family?  As : 

 It is preferable for a Native American child to be placed with a family of color rather than a white family if no Native American family is available   
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Definitely Disagree
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Mostly Disagree
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Does not matter
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Mostly agree
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Definitely agree
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Other ( What thoughts can you share about attitudes on placement across racial groups?) Does it matter? Why? 


Also I have access to a group of self-identified “hostiles” (persons who Identify strongly as “real” Indians with strong negative views towards Blacks and Whites, and Wanna-bee Indians) recruitment criteria and procedures with informed consent where opinions are published will be treated as primary sources of community attitudes about race---only in relation to themes coded and  "adoption attitudes and race" Native/Black family relationships. I will vary the opportunity for interview in the sample to get a range from community at large, if interviewed Letter to Subject and Informed Consent will be signed over the internet as will all others in the study receive the same letter and instructions, but  based on Adoptee status receive a different questionnaire (Count within Group B (2)-internet sources if interviewed).

4. What are the possible risks to the human subjects? Specify possible kinds and degrees of risks, e.g., minimal, emotional risk in the form of distress or embarrassment. Outline the precautions that will be taken to minimize these risks, including methods of ensuring confidentiality or obtaining a release to use collected material and information.

Risks will be eliminated as ALL PERSONS/ AS sources will be ANONYMOUS. No names or photos will be recorded with the research. The name of the family is fully protected in this research. And Social workers are protected by way of informed consent forms and all these responses will be tied to a number no a name and all identifying information from any responses will be redacted (completely blacked out).  The Identity of the family is fully protected in this research. The Identity of Social Workers is blacked out and the interviews are numbered via survey monkey but without any identifying marks and all will be given the Informed Consent Letter to Subjects and Consent Agreement (see last page).     

5. What are the specific, anticipated benefits to be gained by completing the project? These may be at an individual, institutional, or societal level. 





"WHANAU" MEANS EXTENDED FAMILY 

This research proposes that benefits are individual, institutional and societal or adds to understanding and benefits indigenous communities and communities of color.

This indigenous research paradigm intersects an Indigenous Adoption Paradigm  with social constructionist theory and mixed-methods research (quantitative and qualitative research) from indigenous research methods.  Adoption in indigenous community is about Reclaiming, Discovering (Smith, 1999) and use of Empowering themes. Ideas from indigenous community about best practices for ICWA implementation. This is all about the institutional levels (federal, state, county) impacts of foster care and adoption from the perspective of Tribes.  ICWA compliance towards cultural integration of families matters. Adoption policy is central to that idea. ICWA policy supports race pairing but this is derived through treaty right, not race. The purpose of ICWA is in preserving cultural community, or relevant extended family ties via open adoptions. Black community social workers and Tribal community have similar values comparatively, but states approach both communities differently. Some of this is due to treaty right, but some of this is likely due to the impact of oppression and racism upon marginalized communities of color impacted by colonial rule, generational impacts and transracial transcultural themes of children as a commodity. 

This study hopes to reveal what the states are doing well and what and how Tribes can insist chiefly, upon:  implementation that works where states fail. The objective is to preserve cultural identity formation for children even when ICWA fails due to state-non-compliance. There may be potential through Tribal supports. This has to do with recognizing the conditions that set up a given paradigm. Children have rights and a lot of that has to do with social worker training and access for children to their advocates. It appears from preliminary research that the impact and importance of extended family in communities of color is not factored in to adoption policy. Further, that cultural identity loss occurs when children are not  properly identified as “Native American or Alaska Native” during intake for foster care/adoption by state workers. This loss of citizenry and cultural identity is an issue of resources for Tribes and this issue is counterintuitive of ICWA policy.

 This study is looking for further pathways to ensuring that the states implement ICWA policy on behalf of Native American/Alaska Native children. In the spirit originally intended this study seeks to support research that is good for Indian Country from the perspective of the Tribes and indigenous research methods and teams. 

Further, the advancement of the Kaupapa Maori research modalities advances indigenous research approaches and perspectives, techniques which are non-western as very useful approaches to getting the story out from Indian Country, the perspectives of the researched, not the researcher. Smith (1999) elaborates:  

 The use of Maori Kaupapa Maori without attachment to “identity politics” but with full respect of the idea that the whanau “can be very specific [about] modality through which [specific] research is shaped and carried out , analyzed and disseminated”. Further, according to Smith (1999) it is about localization of the Kaupapa, Kaupapa as the “reframing or conceptualization” of the Maori Indigenous knowledge systems around research process, described as : “abstracting” … “engaging”…. “taking it for granted, sometimes”….” And at times critically engaging in the way it has been and is being constructed”.

 Smith (1999) is all about the how of research and the why, utilization of Maori research behaviors for western and non-western practitioners is now an option and is a fresh approach that incorporates community values. There is not a requirement that the researcher be Maori but however respect and in good faith follow the framework and structure through the whanau. In that vein, although I am the sole researcher here, I am not alone in this work or its intention, I have a team of “official” and “unofficial advisers”in the form of support from indigenous local, regional, international and familial networks as “social capital”. This is access by way of relationships; I am not working alone—although I am the ‘voice’ that will deliver the work of the group whanau (collective). The children will benefit by their mothers participation and collaboration (individual and societal benefit) across culture groups on the sensitive topic of adoption :

5. Relevant cultural information about specific  tribal culture and cross cultural support for parent; 

6. Gaining a network of indigenous support;

7. Gaining aunties/extended members who will be available to the mother —this provides “relationships” by way of the whanau.  This is an important feature of “social unit” as a “pre-colonial” idea of the advancing of the idea of “we” over “I” from collectivist kinship groups (Smith, 1999). This is a primary resource for the children about who they are as “indigenous” and how their whanau group is diverse but formed around each of them, This also supports the concept that ICWA advances that extended Tribal relationships across tribes is sufficient to cultural support a proper adoption for indigenous children.

8. Enrolling one child will be as a result of the whanau, or significant time will be spent on:
8. Getting the children what they need to have significant ties to the community. Advancing further evidence of the importance of extended kinship systems for adopted children from communities of color;

9.  Supporting the unique differences and similarities between people of color;

10. Sharing  who are ancestors of indigenous peoples and the histories,

11. Building  awareness about the negative impacts of defining blood quantum to Indian Child Welfare Laws;

12. Defining “Indian-ness” … and gaining further support for cultural ceremony over culture celebration—as right of passage; 

13. Affirming positive identity formation.

14. Upholding traditional adoption according to the ways of each tribe.    

The other contributing research looks at public information requests on the states lack of implementation and what is working well as far as relevant pilot programs to correct non-compliance therefore this studies findings and the responses from Tribes/Social workers will add the potential for institutional change or suggestions for implementation and performance measures. Themes will be measured  and coded from internet sites WITH OPINIONS from the community, on the idea of adoption policy failures contributable to states lack of conformity to ICWA policy, these themes are: REFRAMING, RECLAIMING, DISCOVERING, EMPOWERING, DEVELOPING (Smith,1999) (Quantitative data from comments on NPR expose). 

6.How will the information derived from this activity be used? To whom will the information be distributed, and if made, how will the promise of confidentiality be kept or carried out in the final product? 

The information may be used to further study in ICWA compliance and understanding the impact of race within communities of color about adoption. This will likely be shared with the National Congress of American Indians and The Black Social Workers who advocate for race pairing of minority children in adoption and private adoption agencies. This research belongs to indigenous community and adoptees of color who find themselves outside of their community often “Lost” without a sense of cultural identity. This idea ICWA policy supports in principle. This study supports positive identity formation, all names will remain coded and only the researcher will know the identity of the parties in every case where confidentiality is expressed. There is only one researcher—there are no other official researchers working on this project. I can therefore ensure that the parties children will not be identified; further research is not being done to the children in a direct or indirect way so that the children will not be specifically tied to the research. But the children will definitely gain all the benefits of the research whanau. 

Wilson ( 2008) discussed if persons are willing to reveal who they are within the context of the research as indigenous researchers form research from a base of existing relationships --that would not be problematic either, but solely up to the discretion of the participants. It is a feature of indigenous research that it is acceptable to quote leadership and expected to credit same for knowledge—but in this study I do not anticipate that any Elder will be approached for this to become problematic. I would have no control over anyone choosing to self-disclose at any future time but that would have no anticipated  bearing on this research project. 

Article XVI. QUESTIONS & SURVEYS

Article XVII. (GROUP A) TRIBES/ Survey /Social Workers
Article XVIII.   (via e-mail SURVEY MONKEY  or phone or in person)  (INFORMED CONSENT AND PERMISSION)
http://www.surveymonkey.com/s/YZTFG3Z (pilot tested within tribal cohort alumni (all grads first Nov 14, 2011) 

1. How often do you attend events in or at ICWA conferences?
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Extremely often
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Very often
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Moderately often
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Slightly often
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Not at all often

	Other (Explain why/why not) 


(a) 2. Our tribe has a good interaction with the state on ICWA compliance (explain what works well) or explain what barriers still exist OR existed that were improved upon. If a process was used to improve relationship please describe it.

3. An assessment of the impact on Tribes' non-receipt of Title IV-E funds in comparison to the States' receipt of this funding should be made available to Tribe's

	 
	Definitely Disagree
	Mostly Disagree
	Mostly Agree
	Definitely Agree
	N/A

	The interaction process involving the Tribal issues and the States' child welfare systems should be assessed;
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*An assessment of the impact on Tribes' nonreceipt of Title IV-E funds in comparison to the States' receipt of this funding.should be made available to Tribe's The interaction process involving the Tribal issues and the States' child welfare systems should be assessed; Definitely
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The interaction process involving the Tribal issues and the States' child welfare systems should be assessed; Mostly Disagree
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The interaction process involving the Tribal issues and the States' child welfare systems should be assessed; Mostly Agree
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The interaction process involving the Tribal issues and the States' child welfare systems should be assessed; Definitely Agree
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The interaction process involving the Tribal issues and the States' child welfare systems should be assessed; N/A


(b) *

(c) 4. If you do not attend events in your Tribe about ICWA funding under Title IV-E, why not? Would you be willing to receive training or teach state employees what the tribe you work for needs in Tribal response to ICWA requests? DOES THE TRIBE YOU WORK FOR RECEIVE TITLE IV-E FUNDS DIRECTLY FROM THE FEDS?

*

5. What types of events would you attend if they were held in a local office onsite about how to make an assessment of Tribal foster care and adoption resources? Is travel an option if paid for by a sponsoring agency?
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Tribal Title IV-E demonstration projects (TRAINING)?
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Other (please specify)


*

6. How often do you participate in training activities in cultural support for children adopted into non-native families?
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Extremely often
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Very often
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Moderately often
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Slightly often
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Not at all often
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Other (please specify) what type of support exists for children adopted away to maintain their unique cultural indentity


(d) *

(e) 7. What are the legal requirements for enrollment in the tribe you work for, and is membership requirement different. I am looking for how a child can be protected under the ICWA (Indian Child Welfare Act), but may be loosing their affiliation by state error. Please feel free to explain the process for an unwed mother that would help the tribe enroll children. Are the requirements for enrollment and membership in any governing documents? 

*

8. What types of SERVICES are available in the Tribe now, to support NATIVE FAMILIES to adopt NATIVE children staying in their own tribe/ or adoption to another tribe?  Is there state/s/ or other jurisdiction problems? (Please describe)

*

9. It is preferable for a Native American child to be placed with a family of color rather than a white family if no Native American family is available.
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Definitely Disagree
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Mostly Disagree
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Does not matter
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Mostly agree
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Definitely agree
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Other ( What thoughts can you share about attitudes on placement across racial groups?) Does it matter? Why? 


10. Could a research based indigenous college be helpful in establishing protocols for state compliance of ICWA with the tribes input under a memorandum of understanding or similar agreements?

__Yes, please give your opinion why it would be a good idea

__No, please give your opinion why it would not be a good idea
 Please identify yourself below by race and Tribal affiliation. Are you available for an anonymous interview as a follow up . At no point will any personal identifying information about you or your responses be identified. Thank you for responding to my survey: I may be reached at: 360-402-6947 or via e-mail at olivia.hart@yahoo.com, my work will be sent to the National Congress of American Indians and to you if you would like a copy. The goal is to help Tribes everywhere get the full benefit of ICWA, and that children not be lost in the system by state non-compliance. The peoples of the Nations would benefit from this study information to make things better for adoptees. (GOAL) 

	Name:
	               

	Company:
	

	Address:
	

	Address 2:
	

	City/Town:
	

	State:
	

	ZIP:
	

	Country:
	

	Email Address:
	

	Phone Number:
	


____________________________________________________________________________________        

Article XIX. QUESTIONS   (GROUP B) Adult descendants of adoptees
Article XX. (via e-mail or phone or in person ( INTERVIEW)                           (INFORMED CONSENT AND PERMISSION)
Sequence of questions will be randomized –previous contact persons or from NPR website list serve. 

1. Please tell me about your Native American parents adoption story did they have a boarding school experience?

2.  Please tell me if you think their racial identity made a difference or had an influence on any part of your cultural identity (describe a situation where it made a difference that is positive) (describe how it was negative—if that applies).

3. What do you think about extended family compared to nuclear family? How would you describe the family that adopted you—was it a mom and a dad, aunts and uncles, grandparents or friends of the family that lived with you that had a hand in your upbringing? 

4. What can you tell me about your experience growing up as far as “tradition?” Do you know any of the words in either parents language—or song, story, or spiritual practices, values etc… (describe)
5. What is the oldest positive/favorite memory about learning about your Tribes/Tribal culture…did you feel something is missing…or that you gained something from that experience, please describe that feeling or idea. 

6. Who adopted your Native parent, what culture did they come from (Black, White, Native (tribe?), other?) What impact did that have on your tribal/racial identity? Describe the community you grew up in: (church, school, activities and location). 

7. What community did most people assume you were from? What racial group did people assume that you belonged? 

8.  How do you self-identify? Does that change depending on who asks? Your parents… your siblings, how do they identify you when asked?

9. Did you get married? Have children? How do they indentify? How does history get passed on or get shared in your family—whose job is that?
10. Did you, your father or your mother ever seek information about your parents family/reservation  (community?) How easy/hard is it to obtain information—and/or are you eligible for enrollment or are you enrolled or are you a member but not enrolled? Is that different from membership for your tribe? Did you ever go to your reservation/home community after adoption? If yes how often? Which community?  If no, what was done to help you retain or remember who your people are (please describe). Did you go to another tribe’s community for events/business, etc? How easy/hard was it to obtain information about membership—or you eligibility for enrollment or are you no interested in being  enrolled for benefits but most interested in membership for identity? Your family members? If not, why? What would you change if you could about your right to be enrolled/membership? What is important for you about your identity as far as your being “NDN”on the idea of degree of “Indianess”? What does blood quantum mean for you? 
11. What do you know about the Indian Child Welfare Act or the legal idea about adoption during your parents time? Or what was going on in their communities—what were you told or how did you learn about it?  Is there anything else that you would like to add to this interview about community attitudes about race and adoption…do you have questions for me? Or ideas about what prevents a child from getting information about who they are as far as their “Native” (indigenous) identity? 
12. In your family would it have made a difference in someone was adopted into a family of color or a white family, instead of a native family? Assume here that there was no available native family  available ….please tell me how being adopted into a family of color over a white family is better in some ways, about the same in some ways, or if it does not make a difference (just your opinions).

13. Do you know what attitudes your community has about adoption across race—please indicate which community you think feels that way by race. Feel free to guess, or comment 

14. It is preferable for a Native American child to be placed with a family of color rather than a white family if no Native American family is available   
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Definitely Disagree
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Mostly Disagree
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Does not matter
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Mostly agree
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Definitely agree


	*Questions may be randomized—or not all may be asked this is just to give the selection of questions that would  be asked.


Article XXI. ADOPTEES OVER 18     Interview Questions

Your response to these questions via e-mail and over the phone means that you accept and agree to the informed consent form and read the Letter to Subject (attached). This is a requirement for me to interview you. I will forward the questions via e-mail and follow up with an interview either in person or over the phone.                            Did you open the attachment and read the consent form?          YES ____________ or NO ___________

Do you give your permission (informed consent) to my use of the information you give me? YES_____ or NO__________________    (ALL YOUR INFORMATION IS KEPT CONFIDENTIAL)  












PLEASE IDENTIFY AGE _______;  RACE ________;  TRIBE ________________________________  AFFILIATION______ ENROLLED ___________________ MEMBER &  NOT  ENROLLED;_________; ____________________________ (Male )  (Female)* at birth.

                                                                                                                            


 AGE YOU WERE AT ADOPTION______& YEAR__________; STATE THAT ADOPTION WAS FINALIZED IN _______________. WHERE YOU IN FOSTER CARE? How long were you in the system? Entered in foster care: WHAT YEAR________WHAT STATE______? *If mixed blood heritage please explain your combination (mom, dad, grandparents blood line/tribes)  if more than one is a tribal descendant. Do you know if any family member was available from your tribe or Native home community? Or, did another tribe’s member adopt you? Do  you know if you were with other family members as an “unofficial” adoption?               ____________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________ 

 Are you available for a follow up interview if Yes___ please provide your contact information here:                                                                                                                                

Cell/phone:_________________________

e-mail:_____________________________

(Informed Consent Letter)*will be attached in e-mail (SAME FOR ALL GROUPS)

























1. Please tell me your adoption story: (narrative) Please describe the family unit (who was living with you?) 

2.  Did you come from the foster care system? If yes, were you  given a choice about who could adopt you or  to speak about what you wanted as far as a family—do you remember the year you were adopted?  

3. Did you know you were Native or remember anything about your tribal affiliation and lands? 

4. Has there been ongoing contact with the tribe/other blood family members? How is that going and who reached out first? Or maintains contact? 
5. Please tell me what  your parents shared about your adoption. 
6. Please describe the community and family you grew up in terms of race? Did you stand out as the only “NDN” in your class? Your family? Community? Church? Team? How did your parents teach you about being Native? Where there other people of color in your family either by marriage or by blood (cousins, aunts, uncles, grand parent) or close family friends you interacted with frequently or lived close by?   Which adult talked to you about your identity or provided cultural experiences to support your “NDN” identity, or could answer questions about ‘being native’?

7.  What do you think would be most helpful for a child to have about his cultural identity as a Native person—if that person is adopted away from the tribe—so he can grow up secure about “being Native”? 

8. How does extended family (grandma, grandpa, cousins, aunts and uncles, siblings) compare to nuclear family (mom and dad, siblings)?  Do you have a preference? Is that answer based on your culture or your upbringing or both?—please explain: What is your idea of family? What is your idea of community? Who is community? Who is family? 
9. What was positive about your adoption into the family you grew up in?  When did you know you were adopted?  Where do your positive feelings come from about “being adopted”?  Where do your negative feelings about “being adopted” come from?  How did you learn about “being adopted”?  Did you feel something else….please describe , what “it” is, and what that “something else” feels like about not growing up in a Native community—physically, emotionally or spiritually or did you get everything you need to remain “NDN” from your adoptive family? How did you know you were adopted or How did you enter the system (foster care)  and at what age? How did you know you were native and indigenous?

10. Are you eligible for enrollment or membership in any Federally recognized tribe? Which Tribe/s/?  If you are enrolled—please tell me the Tribal affiliation and how old you were when you were told that. Please feel free to tell me a story about what you know about it why you were adopted.

11. It is preferable for a Native American child to be placed with a family of color rather than a white family if no Native American family is available   
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Definitely Disagree

[image: image41.png]


Mostly Disagree
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Does not matter
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Mostly agree
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Definitely agree


SELF IDENTITY /CROSS CULTURALLY ATTITUDES
12. Do you consider yourself “native” or a “mixed-blood” person?  

13. How do you self-identify? Does that change depending on who asks? Your parents… your siblings, how do they identify you when asked?

14. I self identify as ____________ , ______________, ______________(fill in the blank).

Circle one choice for each on how comfortable you feel  

15. When around other native people I feel_____________   (Good , Better , Best )  (no difference)

16. When around other people of color I feel_____________   (Good, Better, Best) (no difference)

17. When around other people who are white I feel __________  (Good, Better, Best) (no difference)  17. A.  I never experienced racism/oppression with (Blacks, whites, or Natives.)    (circle all that apply)                                               

18. PLEASE COMPLETE THE STATEMENT (This group treated me  1) Best 2) Average 3) Worst ---and explain what was said or done.
Please choose a number AND explain what was said or done positive or negative.


 



                                                                             A.) When around whites I experienced   1) BEST          2) AVERAGE             3) WORST  __________________________________________________________________________________________________________________________________________________________, 






         




 B.) When around natives I experienced  1) BEST          2) AVERAGE             3)WORST   ________________________________________________________________________________________________________________________________________________._________                                                                                                                                                      C.) When around Blacks I experienced   1) BEST          2) AVERAGE             3)WORST   _________________________________________________________________________________________________________________________________________________________

19. My parents/family members grew up saying good/bad things about Blacks, Whites, Natives, and Asians, about the same Yes ________ or,  If  No ______One group was either very bad or very good, please rank in order from very good to very bad : _______,________,__________,_______. (good is on your left hand, bad is on your right)  

20. Would you say that you grew up “NDN”? (EXPLAIN) 

21. What were your parents able to teach you or share with you about their cultural past that added to your positive self-esteem as a Native person?.
22. Did you feel loved, but like something was missing? If yes “something was missing” or a feeling of being “lost” could you explain what that means for you as a Native person?
COMMUNITY

1. Was there any family story that was shared that you would be comfortable sharing with others about your seeking your “idian-ness” due to adoption experience (other)

2. How did Native community peoples identify you /what were you taught about your Native identity—would you say that being (NATIVE) defines you---yes, no? Please explain how any Native community accepted or supported you briefly:_____________________________

3. What do you think would be different if you grew up within the Tribal culture as an enrolled member from birth? Something____________; Nothing_____________; or Everything ___________:please describe.  

4. What do you think was helpful in your forming your cultural identity through any community relationships?

5. Do you feel that you are less Native due to growing up outside of tribal community? Yes_ or No__, why do you think that?

6. Do you know how your parents felt about their adopting you away from tribal community?

7. What did they know about there tribes or extended families?  How have they tried to support you in maintaining your identity? Describe what that support was.

  Questions may be randomized—or not all may be asked this is just to give the selection of questions that would  be asked.
Article XXII. (GROUP C) ADOPTIVE MOM
Article XXIII. (via e-mail or phone or in person)   (INTERVIEW)                         (INFORMED CONSENT AND PERMISSION)

1. Did experience barriers in your ability to qualify to adopt—if so, what or who made positive steps to resolving barriers for you?  Did you choose an open or closed adoption, why?

2. Please describe your adoption love story?  Where there defining moments?  ( narrative story)
3. How was the state involved with your children? Were you informed of the impact of special laws under ICWA (The Indian Child Welfare Act?) for adopting a Native child? Could you tell me how/who informed you about ICWA? Were there  considerations due to medical care for either child,  what did that mean for you?

4.  Please describe your family?  Extended or nuclear? Who helps care for your children? Would you describe that as the normative for your culture group or exceptional? Please self identify your culture group. 
5.  Is there a difference in enrollment and membership status for the children?  

6. Does either child have contact with their tribe? Any other tribe? How does this impact your children’s ability to retain his/her unique culture affect your role as their parent? 

7. How does your status as a woman of color create a positive factor in relating to the unique Tribal culture of each of your children?  Or is being a woman of color not a factor to relating to their culture?

8. Are your children expressing interest in or participating in any traditional cultural events? What is your role as a parent in helping them create a positive ethnic identity as “indigenous” in participating in traditional/cultural events? 

9. Is there any differences between the children that you can think of that will hinder there connections to there own tribe based on blood quantum of blood mixture (race)? 

10.  How are you prepared to deal with topics about blended families—why do you think you would be successful in that? 

11. Can you give a positive example of what you are learning about their unique cultures —do you see any similarities to African-American culture that are positive influences? 
12. Do you think that a person of color who identifies as Native would likely have more cultural identity issues growing up in a white family or predominantly white community as compared with a Black family or community? If that Native American person passed as white, or self identified as Native and white as a person of color, do you think that if treated poorly due to racial mixture ---that person would experience oppression in either white or black community: about the equally, or differently worse ---which group do you think would be more accepting ----which group would be less accepting? Or do you think overall in this day and age there is no difference in either community most of the time. 

13. Who would you guess is the primary adopter of Native children when adopted within Tribal community: Grandmother, Grandfather, Uncle, Aunt ?   (please rank from most likely adopter to least from left to right by filling in the blank: 
                        most likely ________, __________. __________. ________ least likely

14. Who would you guess is the primary adopter of African American children overall: Uncle, Aunt, Grandfather, Grand mother?

                        most likely ________, __________. __________. ________ least likely 
15. It is preferable for a Native American child to be placed with a family of color rather than a white family if no Native American family is available   
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Definitely Disagree
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Mostly Disagree
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Does not matter
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Mostly agree

[image: image49.png]


Definitely agree


Questions may be randomized—or not all may be asked this is just to give the selection of questions that would  be asked.
Letter to Subject                           page 1 of 2 
Dear Participant:

My name is Olivia Hart, I am a Masters of Public Administration (Tribal Cohort ) student asking for your participation on attitudes about adoption across race and the Indian Child Welfare Act so that I can understand more about state compliance with the policy for tribes. Information about our program can be found at: http://www.evergreen.edu/mpa/tribal/ .  The Evergreen State College is located in Olympia, WA.  As part of my coursework in the class, “Analytical Techniques II for Tribal Governance” , I will be conducting a research project titled “AUNTIES: Indigenous Adoption Paradigm’s IN THE SHADOW OF THE GHOST DANCE: States impact on Identity & The Indian Child Welfare Act.  The purpose of my project is to:  understand how the Indian Child Welfare Act (ICWA) defines non-compliance by states in adoption policy and how communities of color deal with adoption attitudes in cross race and cross cultural adoption. Also, the study will examine impacts on the cultural identity of Native children when adopted away from their Native community. ICWA policy favors race-pairing as a treaty right, Tribal Nation to Tribal nation within the Native community home first. I will gather information about attitudes on cross race adoption: for example Native child to white nuclear family and Native child to African-American extended family. This will help me understand the benefits of extended family or nuclear families and how adoption away from the Tribal community could create a feeling of loss of identity; this study will look for what happens at the state level as far as how children are lost in the system.  I will produce a research paper and presentation via power point about my findings. I will be conducting a 10-25 minute interview with you about your feelings and thoughts, or a survey will be given to you which you can complete over the internet that should take about 10-25 minutes. You can opt out of answering any question. If given a survey only, you may request to be interviewed too. 
Your responses will be kept anonymous, risks to you are minimal, so if you agree to participate please sign/respond via e-mail that you agree: 1) that you have read the form and letter; 2) or that I read it to you over the phone or in person, 3) and that you understand it. Any risk from participating would likely be nothing more than a mile emotional response from sharing your opinions about race and adoption with me; I understand how it can be tough to talk about race and adoption. I will not judge you. It is helpful that I get as much understanding from all this research from as many of the communities affected. I do not want to rely only on what I read in books, watch in a movie or read over the internet or case law. I know that what people know matters.  Your experiences, honesty and comfort is important here. I will honor that history you share as your history. I am sharing this information so that it can help children who are under ICWA or maybe develop better policy.

 Of course, You may withdraw your participation at any point or skip any question you do not wish to answer.  There will be no compensation of any kind available for your participation, because I ask you to volunteer and I am a student without a big budget—but your responses are still very valuable here and, priceless. I will keep all your information confidential and black out any identifying information and only I and my faculty: Linda Stumpff    stumpffl@evergreen.edu ) have access. My objective is to only do research that is beneficial for The Federally Recognized Tribes and community. I would likely share my overall research with the National Congress of American Indians (NCAI), and similar advocates for tribal Sovereignty. Again, your identity would never be revealed. You will receive the questions over the internet and I could either call you for a phone interview or you could choose to just answer the questions you want over e-mail. The phone interview would probably go faster or be easier if you prefer I type your answers for you or fill out your survey by hand if you were not clear about a question—that’s up to you; and I am available to you.  

Page 2 of 2

I will keep all notes under a password protected computer accessible only by me. Upon completion of the project, I will send you a copy if you like. The information you provide will only be used for this purpose: a presentation and research report my goal is to help other reservation based students understand what I learned about the Indian Child Welfare Act and find a way for all states to comply.  As mentioned above, I will use your responses only as resource material for my research paper about adoption attitudes and racial identity in The Indian Child Welfare Act. This is a very important issue and I am looking at current news about this while considering the past history of boarding schools. I am interviewing: Adoptees, Descendants, Social Workers/ advocates and adoptive mom’s (from a community of color) to understand how ICWA policy and adoption attitudes impacts communities of color and children affected by states compliance under ICWA.

 I may report your answers in my paper, but I will keep your identity confidential and not reveal any identifying information about you in my final paper and presentation. Thank you for reading my letter and participating if you choose to do so, either way I hope that you will be looking at ICWA and states as well as how our communities feel about race, adoption, family and community.  If you have any questions about this project or your participation in it, you can call me at 360 402-6947. My email address is haroli23@yahoo.com and Olivia.hart@yahoo.com . The person to contact if you experience problems as a result of your participation in this project is: John McLain, Academic Grants Manager at The Evergreen State College, Library 3821, Olympia, WA 98505; Phone 360.867.6045. 

Thank you for your participation and assistance!

Sincerely, 
Olivia Hart
(a) Informed Consent Agreement/Permission Slip
I, _________________________ , hereby agree to serve as a participant in the research project : “AUNTIES: Indigenous Adoption Paradigm’s IN THE SHADOW OF THE GHOST DANCE: States impact on Identity & The Indian Child Welfare Act.”  It was explained to me that its purpose is to gather information about Adoption attitudes and ICWA in communities of color and in detail in the Letter to Participant above, both the Letter to Participant and the Informed Consent Form were given to me at the same time along with either a survey, or interview questions via electronic mail. Further that my personal identifying information will be kept confidential or blacked out. Further only Olivia Hart and her faculty advisor Linda Stumpff will have access to this information.  The research activity I will participate in is a 15-25 minute survey/interview by e-mail or phone depending on which is asked of me.

I have been informed that the information I provide will only be listened to and used for a research paper and presentation by Olivia Hart for a class at The Evergreen State College. I also understand that my responses may be reported in the paper and presentation and my identity will be kept confidential that no identifying information will be included, but will be redacted (blacked-out). Olivia Hart has agreed to provide, at my request, a copy of the final draft of her research presentation. I understand that the risks to me are minimal, and likely be nothing more than mild embarrassment from sharing my opinions about race and adoption with her, etc. I agree to be interviewed, and to have that interview over internet or electronic mail or phone for this project, or to complete a survey (social workers only). There will be no compensation of any kind available for my participation.  I understand that if I have any questions about this project or my participation in it, I can call Olivia Hart at 360-402-6947, or email her  at haroli23@evegreen.edu, Olivia.hart@yahoo.com  .  Likewise, the person to contact if I experience problems as a result of my participation in this project is John McLain, Academic Grants Manager at The Evergreen State College, Library 3821, Olympia, WA 98505; Phone 360.867.6045. 

I understand that my participation in this project is completely voluntary, and that my choice of whether to participate in this project is a request not an obligation. I am free to withdraw at any point before or during the interview. I have read and agree to the foregoing. A response via e-mail to agree to the interview will be considered an electronic signature. I can also withdraw my permission over e-mail officially. 
Signature_______________________________________ Date__________________        (2 of 2) 

Article XXIV. CITATIONS/BIBLIOGRAPHY  (BIBLIOGRAPHY IN FINAL)*
APPLICATION FORM Human Subjects Review








Please return this application to:


The Academic Deans Office, Library 2002


The Evergreen State College


Olympia WA 98505


Phone: 360-867-6870








Certification. We understand that the policies and procedures of the Evergreen State College apply to all research activities involving human subjects which are being performed by persons associated with the College and, therefore, that these activities cannot be initiated without prior review and approval by the appropriate Academic Dean and, as required, by the Human Subjects Review Board.


Olivia E. F. Hart______________________________________________Novemer 14,2011 *via e-mail_(resubmitted via e-mail February 1,2012)___                                                                                                                                                        


Signature of Applicant(s)/Project Director(s)                              Date                                 								


I certify to the policies and procedures listed above and I have reviewed this application for content and clarity.





X ____________________________________________________________________________                                                                                                                                                        


Signature of Faculty Sponsor or Immediate Supervisor               Date


                 




















� �HYPERLINK "http://researchcommons.waikato.ac.nz/bitstream/handle/10289/3316/Cram%20-%20Ethics%20in%20Maori.pdf;jsessionid=102B6CCBC1E7AC92F8D8C842DE5C5E56?sequence=1"�http://researchcommons.waikato.ac.nz/bitstream/handle/10289/3316/Cram%20-%20Ethics%20in%20Maori.pdf;jsessionid=102B6CCBC1E7AC92F8D8C842DE5C5E56?sequence=1� 


� (Wilson) p. 97-125


� (Wilson 2008, p. 100) “Talk-Story”


� (Wilson 2008, p. 97-125) “Relational Accountability”


� One would be hard-pressed to hear this explained in the manner I did here—so I hope to bring light here to how these are both expressions of “Christianity” but not in the classic-fire and brimstone themes my interpretation is that of cultural spiritual interpretation not cultural spiritual translation or cultural Appropriation and seeing connections from professional experience and Ethnographic and personal experience and observation.





� Coloquil language of reclaiming—equivalent to “Black” with a capital “B”; Tribe with a capital “T” ‘indian is offensive with the little “I” and NDN is self-naming (see Linda Smiths discussion “Naming” 157-158.


� http://www.npr.org/2011/10/26/141700018/tribes-question-foster-groups-power-and-influence


�� See historical trends on why women place children up for adoption or end up in state assistance �HYPERLINK "http://www.jstor.org/pss/352391"�http://www.jstor.org/pss/352391�   �HYPERLINK "http://www.jstor.org/stable/352391"�Adoption plans, adopted children, and adoptive mothers�


CA Bachrach - Journal of Marriage and the Family, 1986 - JSTOR


� Need name of law that avoids abandonement—women can give up child in hospital no questions asked (ICWA) does not cover this—as the mother has no duty to self-report.


� http://www.gao.gov/new.items/d05290.pdf  Source: AFCARS data from HHS’s Children’s Bureau.





� Need citation of private e-mail to Olivia hart from NICWA here. 





� IN THE SHADOW OF THE GHOST DANCE; States impact on Tribal Sovereign Identity & The Indian Child Welfare Act


� Wilson, 2011-term is Research is Ceremony, encircled over triangulated –the pattern of research design adapted here…


� “sibi’ is an west-african tribal equivalent group name—that may be discussed further at Capstone—depending on how things go (, if not the term within this context will not be advanced “yet””


� *Who I am in this is as “researcher” is not as important as the message. I carry forward, let my words be what commits or entrusts me to the Nations who I serve with reverence. Credit the Cherokee for my ancestry along with an unnamed tribe in Africa stolen: Colonial Survivors; One of my great grandmothers I met in this lifetime—was born a slave—these warriors bloods run through me, animate me, and put me on this journey—giving me the voice to understand why this gift for writing is tied to my strength to move forward this very long walk across a written page--- “we are not alone in this” my great-great-great grandfather who is a real “Indian” told me to be careful what I write and which of my ancestors the history I see belongs too. How I share matters as much as “what”. 


He talks over a fire and doesn’t have to say a word/ time doesn’t confine him either—I see him behind every Birch tree/ in every fox/ in the rabbit/ in the snow/ He changes/ yet remains the same/He teaches all directions/He is with me wherever I go—grandfather.





� (Whanua as a moral ideal as cultural value—whanau the word meaning shifts based on what one means and how one says it in relationship to the context question) 


� (Whanua as a moral ideal as cultural value—whanau the word meaning shifts based on what one means and how one says it in relationship to the context question) 


� :)   (open ended response to clarification on "special needs as medical issues as classification “behavior”--  question based on South Dakota ICWA children placed by the state as “special needs”(NPR 2011) Participant MOM clarified in follow up)    


(stacked distributions tech* visual aid) From website: http://www.organizationview.com/net-stacked-distribution-a-better-way-to-visualize-likert-data





� This article is a bit patriarichal and centers the choice of adoption squarely on marital privledge,too many Black men in jail and assumptions of infertitlity of self-esteem issues in women of color as motivation for adoption—the acknowledgment of active choice, financial success and desire for motherhood with access showing upward trend is useful—subject of case study matches the positive analysis (wedlock or not carries no negative  or positive weight in this case; this is a non-issue in relation to pregnancy)


� This article is a bit patriarichal and centers the choice of adoption squarely on marital privledge,too many Black men in jail and assumptions of infertitlity of self-esteem issues in women of color as motivation for adoption—the acknowledgment of active choice, financial success and desire for motherhood with access showing upward trend is useful—subject of case study matches the positive analysis (wedlock or not carries no negative  or positive weight in this case; this is a non-issue in relation to pregnancy)


� Something my grandmother would say…


� GAO STUDY


� BLENDED FAMILIES SURVEY QUESTION (MOM) 


� GAO STUDY


� http://www.npr.org/2011/10/25/141672992/native-foster-care-lost-children-shattered-families    


� 


� http://www.npr.org/2011/10/25/141672992/native-foster-care-lost-children-shattered-families
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